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INTRODUCTION  

—————————
We now find ourselves from the very start in the midst 

of a dialogue between nature and man, a dialogue of which 
science is only one part, so much so that the conventional 
division of the world into subject and object, into inner 
world and outer world, into body and soul, is no longer 
applicable and raises difficulties. For the sciences of nature, 
the subject matter of research is no longer nature in itself, but 
nature subjected to human questioning, and to this extent 
man, once again, meets only with himself.

— Heisenberg 
  ——————————————————

Vitruvius, in his Ten Books of Architecture, arranged 
building designs around the human body and its actions, 
and he did not leave out the implications for surrounding 
room sizes and the size and proportions of the various parts 
of the body. As we move through the 21st century, we need 
to struggle to bring the human, as the design criteria, back 
into the center of design and policy. 

– John Carl Warnecke.
 —————————————————

 
Any politics which does not aim toward the 

humanization of its people and the gardening of the world is 
not an adequate politics.- DC.

 ______________________________________

There is  a  goal  for  the world,  a  mix of  nature  and 
civilization, what I am calling GardenWorld, that has a deep 
appeal to many and could possibly be a goal to which we 
can work. GardenWorld would replace the drive for growth 
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and consumption that has benefitted the few and not led to a 
society we love nor can trust, that limits basic security and 
creates meaningless work and worse unemployment..

We can think our way to a better society rather than 
just  being  carried  along  like  a  semi  out  of  control.  Our 
society is not ready for autonomous driving (though the tch 
world is moving us there). We need a shared sense of what 
is  happening  and  we  need  a  goal  to  know  what  we  are 
doing. “Without a vision the people are lost.” We are not 
using  our  intelligence  to  furthering  the  well  being  of  the 
species  but  to  enhance  favored  individual  lives.  Early 
societies had elites that took the well being of the population 
through  the  complex  process  of  food  as  crucial,  and 
managed fairly well. 

A return to thinking about how the human species 
and the natural environment can be interrelated is  essential, 
to  our  survival.  We  are  organized  to  favor  increasing 
complexity  linking money,  innovation and markets  rather 
than  favoring  flexibility  to  deal  with  breakdowns  and 
misjudgments.  Flexibility   may  even  help  us  to  a  more 
delightful life. While we need innovation, we also need, as a 
balance, restraint and reflection on secondary consequences 
of  innovative  proposals.  Proposals  need  to  be  consistent 
with society, with the human life cycle, as well as technical 
requirements.

One  lesson  I  hope  we  all  understand:  it  is  very 
important  to  be  better  educated:  philosophy,  history, 
anthropology. We tend to believe that we know the outlines 
of what is important. This is not true.

We have missed the obvious point - that we should 
have been creating an environment good for growing people 
in  generations,  communities,  and  families.  We  should  be 
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healthy and educated and in love with life. But to do this we 
need a vision of where we are trying to get to. Our current 
world situation, including people, land and all that is spread 
out  around us,   is  not  doing well.  We need an approach 
which nurtures the world and its people, not just an enabler 
of an elite.

This should be a stimulus to rethink - but how far? 
We might find that Chinese civilization is better prepared to 
cope with the real conditions than can Western civilization, 
because it is more comfortable with large organization and 
balancing  thought  and  feeling,  the  practical  and  the 
spiritual. Perhaps the very idea of civilization - which can be 
directly linked to slavery and war and inequality -needs to 
be rethought. Remember, we need changes big enough to at 
least substantially  affect climate warming trends and get the 
nuclear genie back in the bottle.

We might be looking at  a transition as powerful as 
from feudalism to capitalism, from agriculture to Industry. 
Or perhaps the need is not so ominous and we need some 
new  sense  of  how  to  get  increase  production  and 
distribution  with  environmental  safeguards,  all  tightly 
managed.  Unclear.  Through  many  conversations  I  am 
convinced that most of us are stuck, frustrated, even angry, 
solemn and disheartened, at just this point if thinking what 
to do.

We  need  to  rethink  how  to  more  purposefully 
integrate humans with nature,  returning to earlier thought, 
from  hunter-gathers  through  the  Greeks,  the  monasteries 
and into the renaissance. We need a better sense of what we 
are trying to accomplish. 

In  the  context  of  current  major  issues  of  climate, 
terrible  distribution  of  wealth  and  poverty,  population, 
threats  of  war,  the  economy and economic  thinking  have 
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come to dominate the mental  and anxiety landscape.  One 
result is that the power of money has increased and the elite 
buys the politics.  Politics  ought to control  economics,  and 
politics  ought  to  be  relatively  representative,  and 
representative  should  be  about  people’s  real  desires,  not 
those  manufactured  by  advertising  controlled  by  the 
economic forces  that  are  causing the problems.  being rich 
implies at least big house in a neighborhood of others also 
rich, lots of travel, children go to good college, and lots if 
discretionary time. 

Yet  the  possibility  of  greening  the  planet  and 
spreading a humane culture does exist. The current situation, a 
bit more chaotic than a year ago, cries out for a vision of where we 
might go. Tech futures and more economic growth, just don’t do it. 
The Internet as alternative governance, hacker culture, share 
economy, grass roots are all plausible and attractive, but lack an 
aesthetic or an image of human development, and d not deal well 
with the question of who, in such a world has the power.

Economics dominates our conversation and we are not 
good at discussing history (the stories of what happened), 
anthropology (observations of how others had or still live), 
Philosophy (thoughts about who we are and how then to live). 
Much is being written, driven by the expanding awareness of 
crisis. Most of it is stuck on diagnosis: what ails us, rather than on 
who we are and what we should, therefore, do. 

The history of economics shows that the discussions 
started, with the Athenians around Plato and Aristotle, as a larger 
self-conscious reflection on the purpose of the use of land to feed 
us, and the emerging social organization to manage the whole. The 
Greeks called it eco (home)+nomos (law, procedure or 
management. I will have more to say about the even earlier history 
of nomos.) and hence economy.  Something called “Economics”, 
which is the description of economies, came much later. The 
Greeks of classical times, about the time of Aristotle and Plato,  
were able to discuss the role of elites and the meaning of 
community good in the same conversation. But over time 
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generations of later thinkers about economy reduced economics 
from being about the conditions of living, a pragmatic concern for 
the community,  to being a mechanical system of a few forces in 
quantifiable interactions. 

We frequently  hear and read that we need some sense of 
what is our purpose so that we can direct our activities 
meaningfully. But we get bogged down in proposals for change 
that are not integrated into a vision with other proposals and  the 
population as divided.

• those who want a life, security, continuity and rewarding 
work.

• those who want ownership that pays interest or dividends 
and want to push society towards controlled change called 
innovation, leaving them in control and rewarded. which 
the rich are trying to maintain and the 99% are afraid.

• And perhaps a third, those who are beaten and afraid,

I would like to put the emphasis in this book on the positive. The 
impressionist painters, for example, took the colorless world of 

19th century, 

And filled it with color, making the bourgeoise life attractive and 
livable.
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That is the quiet Bonnard. More vibrant the rascally Renoir’s 
Boating Party.

For a deeper understanding of GardenWorld and its life  I 
will discuss a bit further on  the vision of  David Hockney, a 
painter, Chris Alexander Architect,  and Erich Fromm, 
psychoanalyst. But we live in darkening times and need to discuss 
all the trends showing the need for something like making a better 
world - from the earth through the society to the people.

I once taught a seminar on the psychology of creativity  at 
the Corcoran School of Art in Washington. I worked with the 
students to develop a perspective on creativity that would las their 
life. What we came up with was that the human (humus) rises from 
the earth and it caught in the cross winds of culture and its 
symbols. The symbols current in the culture only partially map 
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onto our experience. The artist is the one who feels the 
awkwardness of that misfit,  and their career as an artist is 
struggling to make better symbols (art) while the normal person 
lets it alone. How far can we go in getting “normal” people to take 
their experience seriously and work to make their ideas a better fit? 
This question, how far can we go in the development of everyone, 
is critical for GardenWorld. 

The balance we have  now has led to a destructive economy 
hurting the environment and achieving an increasingly bad 
distribution of income and wealth. The  people are restless and the 
rich are militarizing the police. We have no vision beyond this 
tectonic plate balance of huge social forces heaved about by 
population and consumerism,. GardenWorld is an attempt to 
articulate a vision that is plausible, attractive and already present in 
the minds of all the people. GardenWorld is more of an intent to 
make our world more green, aesthetic, pacific and supportive of 
individual and community environment, and maybe a coherent 
believable culture, but not a plan. If everyone has the intent and act 
on it the plans will emerge but if we start with a plan,  that would 
be oppressive.

What would it take to improve the social and natural world 
nexus and get  us off  the path of catastrophe? A simple step, such 
as taking cars off the streets in downtown shopping areas, while 
probably enhancing, do not deal with underlying causes. 

There is a fairly wide-spread understanding that we must deal 
with

• Climate (global warming, sea rise and ocean death)
• Population. (Too many people).
• Debt (unpayable, a siphon from poor to rich)
• Governance weakness (representative democracy not 

working, can't solve problems)
• Systematic poverty (housing job discrimination, racial 

markers)
• Automation (robots are owned, jobs are lost)
• Food (quality not providing health)
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• Education (purpose has been lost)
• Health (poorly maintained and an environment that makes 

us sick)
• The use of social wealth beyond the limits of allocation 

through capital
• Growth, what is it? 

The problem is, the standard approach to each of these issues 
tends to make the others worse. Jobs increase pollution which 
increases global warming. Automation making things cheaper fails 
to deliver income to buy them. Preparation for war makes wars 
more likely.

And I want to add to the list, because they will be a major part 
of the focus here, philosophy, politics, economics, all from the 
Greeks,  all part of the modern term culture, as where problems 
arise and solutions will arise if we are to get there.

Economics, because it has become the normal language of 
social thought, the infrastructure of thinking about daily life, a 
close look at economics will pervade the book. At times it seems to 
me we would be better off without the words “economy” and 
“economics”, just drop it all, all of which makes it look like the 
experts are in control and making sense. We could continue to 
discuss things more specific like interest, money, investment, class, 
technology, trade, but not using the awkward vocabulary of 
economists such as marginalists, GDP, utility. The use of these 
words implies that the economy is a coherent understandable 
entity, which might be a great illusion. 

But I have come to a different view. That there is lots of good 
in the idea of “economy”, just that it has been coopted by those 
who are the supporting cast for the seriously wealthy who use 

economics as a justification to legitimate their exploitation.  
“Economy” is suggestive of a more holistic interest and was 
used by Aristotle in a book called economia (with all the 
messy scholarship issues for ancient texts), derived from eco, 
household and nomos, meaning law, rules, logic, so it meant 
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for Aristotle estate management. The farm or estate was the 
major unit of social organization and the book  discusses 
everything: land, grain, animals, slaves, family members and 
relation to others - politics. It as an exploration of how to 
manage in order to produce the livelihood of human beings 
to flourish, not as mere consumers but as larger people. I will 
be discussing how we got from an holistic economics from 
estate management to a mere economics of an isolated 
individual, and how we need desperately to return to a 
framework for managing the globe with due respect for the 
needs of centralization and decentralization in the face of 
vary serious threats to the “estate” we now live  on. 

It is too early to lay out a single specific plan but it is not 
too early to work toward a vision with ideas about 
implementation. We need a framework that doesn’t dictate 
but provides some criteria for what the planners and 
implementers do. GardenWorld is not a plan but an intent.

The stress on the material, the shift from citizen to consumer, a 
shift we have almost all made,  avoids the deeper issues that might 
have to do with culture. Can a society without a shared 
comprehensive belief in the nature of reality survive? We might be 
living in a world where believe is somewhat arbitrary but essential. 
How to balance these legitimate concerns? Lots to discuss here. 

So far looks like we are fragmenting, bringing isolated 
individuals to the internet, or marginalizing the people outside the 
networks. We are tearing apart institutions and left with a soup of 
isolated individuals. A few large corporations and governments 
remain, but without loyalty or significant leadership. Where are the  
leaders? Gates, Tim Cook, Besos, on the core issues? Silent, so far 
as I can tell.

Several other larger issues we have become aware of,  from 
unaided nature: asteroids, earthquakes, and then from aided nature, 
the geo-politics of war and competition, plagues and fires and sea 
rise. We know the sun will go out in a few billion years and earth 
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has been here for a few billion. Our human story ends badly, later 
or sooner.  Should we even talk about these?[ Douglass 
Carmichael 6/6/18, 4:44  PMtalk about  what ahs ben 
revealed by a ertin kinf of science, adam smith astronomy.] 

 This list of issues is too heavily weighed to the materialist 
thing-world side of our culture at the expense of the cultural,  
political, social, educated and arts side. These are primarily about  
relationships, self with other, self with self, self with nature - and 
all with all. David Brooks caught the spirit when he wrote “Market 
fundamentalism is an inhumane philosophy that makes economic 
growth society’s prime value and leaves people atomized and 
unattached.” 

We have not created a world where dealing with human issues 
is easy. Parents are too anxious to be emotionally available and 
take pleasure in children enough. Children can, in too many places, 
no longer be safe to go outside, leading perhaps to hyper-
activeness and behavior stuff that in a healthy society would be 
taken care of through play in the park or neighborhood or “the 
woods.”. Families used to live and work together, then the wives 
brought lunch to the workers in the field, then with larger farms 
and factories, the home family work world was broken. 

Our absence of vision as to where me might try to go is 
paralyzing our imagination and needs to be understood. My writing 
here is based on the idea that there is already in the musings of 
most people a viable vision which I am calling GardenWorld - a 
mixture of nature and civilization driven by an intent to make the 
world more green, more productive of what we really need, and 
more aesthetic. A good place to grow people. 

There is a possible shared culture in the world today: scientific 
attitude of honesty and comparison of ideas. Open interest in how 
things work and respect for facts.  There is also a rising culture of 
compassion and concern  for others. From Princess Diana to the 
multi million person marches against the war in Iraq to concern for 
migrants and children and concern for health and parks.  When 
Princess Diana died in a car crash, the world wide reaction was 
powerful and nearly universal. The shock was not because she was 

scrivcmt://94864713-C2ED-4B2D-8834-FDBA2FE7436B
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rich but because she was rich and socially engaged,   a mix of 
aesthetic and ethical qualities. That something in the world’s 
people prepared them for that reaction did not have to be taught or 
shown, but evoked. 

What else is in us? A kind of post christian christianity in the 
human feeling of Christ, Buddha, Confucius, maybe even the open 
heart of Islam, and many less well-known religious and spiritual 
achievements which lead to compassion. 

 It is probably much easier to achieving social goals that are 
already present than to try to create an alignment of society to 
something unthought of. Social change is much easier if it builds 
on ideas and desires already thought, even desired, in many minds. 
But the alternative need may be present in the world but still 
present in the minds and aspirations of a large part of the people. 
There may be some hidden surprises. 

I like the more recent work of the fairly well known architect 
Chris Alexander. He has shown a life long interest in what modules 
of architectural design lead people feel they are living well. In 
paying attention to the tone and feel of such spaces he came to pay 
attention to and gather, a strong collection of, early antique rugs. 
He wrote  that the rug makers in the 12 and 13th centuries were 
trying to create patterns of aliveness: what combination of 
colors,shapes and errors made the rugs feel most alive?

(Picture)
He realized that such thinking required a judgement about what 

felt alive. He developed a little experiment. Take two photographs 
of different architectural scenes and ask, which one is more alive. 
People make quick and near universal choices even across culture. 
He concluded that the ability to sense what is alive is highly 
developed in us - and not used by the culture as a design criteria.

(Picture)
The conclusion is that we can draw on this capacity of judging 

aliveness in our rethinking our economy, politics and philosophy. 
The fourth volume of his The Nature of Order contains great 
summaries of these ideas.

These limited examples raise critical issues about diversity we 
have to explore with better thinking. 
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But we are  not good thinkers, for example lying to ourselves 
when we confuse rising GDP with third world welfare for 
everyone. A rising income by a factor 2 when costs go up by a 
factor of 4 is not good. A per capita GDP driven by the rising 
income of the top and lowering income at the bottom is not good 
thinking. We are using military spending as a way to do Keynes 
without saying so to sustain the wrong parts of the economy, and 
intimidating our own populations  at the same time. We lie when 
we think we are good and they are bad. This is just lack of interest, 
lack of compassion, lack of imagination.

But lets face it, we have a weak culture  centered on 
consumerism and frustration, not of citizen, art and respect with 
serious interest in the world.

We create things like (I have not visited these sites so they may 
well be more than meets the eye. I am illustrating a point, not 
making claims about these particular realities).

A graveyard without elementary respect.
We are prone to stories about feel good examples without 

taking a deeper look. “Better ways of growing beef.” Appeals. So 
we get 
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To my eye, this is attractive from the point of view of CO2 but - 
thee are no people and the shape of the land and trees suggests 
mega operations, not the work of local farmers but of agribusiness. 
The people are off elsewhere. It may be OK outside the frame of 
the camera but I would like to see this tied to a village and the trees 
arranged in a more aesthetic way. This is a design issue whee 
money controls good initiatives that take on a sinister tendency to 
grow wealth but not people. Business wants us housed, worked and 
buying in small controlled areas that encapsulate the full cycle,  
where business controls the flow cradle to grave and we are in the 
hamster cage and business - and owners - live off of the activity.

Intent informs, planning constrains.

From sunsets, spring breezes, reflections of light off of water, 
 buildings or landscapes – we all, city and country,  immigrants and 
Native Americans, have thousands of powerful memories of 
nature’s presence.  The same sun shines on us all. The moon still 
stuns. Children and artists are able to take the broken glass in an 
abandoned lot and find beauty in it. Let the green grow in the midst 
of all our circumstances with renewed interest and our care, and let 
well developed human characters flourish! Interesting things can 
happen. Here is  a little gem of inspiration.

From New Yorker. May 6 2013 . 

“for the past twenty years archeologists have begun to realize 
that their assumptions about how pre-Columbian people lived in 
the rain forest were mostly wrong. Earlier theories held that the 
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rain forest soils of Central and South America are too poor to 
support large populations, and that many areas could support only 
scattered hunter-gatherer tribes. increasingly, it appears that the 
Amazon jungle once harbored sophisticated farming  civilizations 
that cleared huge areas and built cities, towns, and networks of 
roads and canals.  Likewise, the Mosquitia of today looks 
inhospitable, but in pre-Columbian times it was probably more like 
a vast, tended garden, according to Christopher Fisher, a 
Mesoamerican specialist at Colorado State University. Crops, 
flowers, and fruit and cacao trees would have been mingled 
together, unlike monocrop agriculture of today, and spaced around 
dense housing settlements, with woods, paths, and shaded parks. 
Even the vistas were tended, Fisher said. like pyramids and large-
scale monuments were built to be seen from a distance”,  
something like Frederick Law Olmstead’s vision for Central Park.”

If they can do it why can’t we?

The tragedy we are in: we have seen ourselves as alien from 
nature by virtue of sapiens rather than close to nature, even as a 
part of it, as mammals.  This was a real struggle in social thought 
moving from the renaissance which saw humans as deeply animal 
like to the enlightenment which stressed the mechanical/ The result 
is a series of strongly interconnected problems that need to be 
understood, and a path forward engaged.

I want to start with optimism, if not as to outcome at least as to 
a plausible path that would be attractive.

Dvid Hockney the artist I mentioned a few pages ago, writes in 
his new book A history of Pictures, 

In the end –after you got a roof food warmth– all you can buy 
is beauty  what else can you spend money on?  

The implication here is that while part of our working life and the 
income it produces, goes to necessary consumption but then traps 
us in anxious drive for necessities. much of which  is really 
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discretionary,  and we can make better choices .   We can do what 
occurs to us that makes life better - and it will not usually be 
consumption based on advertising as we currently have it, but on 
things we can do for beauty. 

I have called the goal GardenWorld because it is the most 
shared language about a realizable and attractive goal: using the 
natural environment to support the growing of good humans.

The  idea is that we are in a mess, and we need to look at 
what that mess is, how we got into this mess, and what can happen 
to get us out of this mess.   The goal is reintegrating people and 
nature  with  the economy as the support to the well being of the 
society - a perspective we have lost. That means rethinking 
economics.GardenWorld aims to bring our sense of the small scale 
decisions into alignment with larger effects. We need to keep 
Hockney’s perspective constantly in mind. To get there we need to 
keep renewing visions that  can  struggle harder against existing 
power and politics.

This is really a quite simple basis for action  and gives real 
leverage to rethink how we do things. To do this we need to rethink 
education and especially the opportunity and responsibility for self 
education. We need to  think of ourselves as larger, and that much 
of us is hidden from ourselves and from each other, but can be 
activated with a new vitality.

GardenWorld is to be greener, more productive, more 
attractive, less hostile world , a place to grow families, 
children, and adults who live a profoundly meaningful, less 
segregated life, more democratic and with some lucky 
breaks on tech such as sequestering, and with some serious 
rethinking of current economic institutions. The problem 
with populism , strong on indignation and frustration, right, 
left and center, is there is no proposed set of institutional 
changes. We must go further. Let me quote those line again 
from Hockney.



16

In the end – after you got a roof food warmth – all you 
can buy is beauty  what else can you spend money on?  

The truth is often simple. Try practicing Hockney’s 
suggestion in your own life, and bring this to politics and 
into conversations. In most of the world these things,  the 
necessities, are only acquirable through modes of work equal 
to or close to simple slavery. “You want to eat you gotta  let 
me pay you for some work I need.” Can we do better or are 
we trapped?

The rest of the book will be an exploration of

• What is GardenWorld?
• What is the current state of things? (The mess, and 

the hopeful)
• How we got here? (The deeper history)
• What can happen now? Multiple scenarios all 

plausible.
With continual use if philosophy, economics and politics 

as a frame.
• Philosophy is about the good life
• Economics is about the material and social 

arrangements to create it through, family, health and 
education.

• Politics is the coping with difference of opinion as 
they arise and where harmony and balance is not possible 
but we need compromise rather than war.

I like to think of these few paragraphs as an Introduction, 
“let me introduce you two, my reader and my book,” in 
serious times. I tend to write as if I am in a conversation so I 
am expecting you to be present, not just scrolling looking for 
familiar thoughts. I really want your participation. It is more 
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of a studio than a lecture room. More informal, often not 
complete, but providing good leads to better thinking, even 
if I have not been able to go there yet myself.

Shards  for Introduction - fragments from past drafts 
worth keeping but not organized.

 
A civilization, we realize, is more mind than material. 

Think about that. Though we might ponder the origin of the 
world material in mater, latin mother, the nexus that holds 
us, the conditions of our survival. And mind? Bruno Snell’s 

The Discovery of the Mind is a great narrative.
———

 As we struggle to make sense of this complex situation 
and take meaningful action, we are hindered by a lack of 
concepts and themes adequate to the task. 

———————
 Economics has become the most common language to 

discuss the current state of society but that vocabulary does 
not do well at helping us deal with current problems - the 
big ones: climate, inequality (really immiseration of a 
significant part of the population.), automation, governance, 
population, international conflicts. Nor the really big ones: 
culture, values, the meaning of life, nor the way to establish 
a community of conversations around these questions. That 
is what politics was meant to be to be about. We have 
nothing like the generation of founding fathers who could 
discuss for hours at the Constitutional Convention. 

———
Imagine if all of us were in continuous daily 

conversations about these issues, as we understand the 
Athenians of the polis were. Instead we have isolation, 
people isolated from meaningful interaction with each other, 
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fostered by consumerism.
 —————

Half of all americas live alone and loneliness kills. 
Commerce teaches us that if we have a couch and a TV and a 
pizza delivery we are full participants in society. The illusion 
of full participation extends from the TV into the culture of 
the computer screen.

——————————
This book is exploring the possibilities and necessity for a 

reintegration of humans with nature. Very hard to do in a 
highly populated urban technoid civilization where people 
are being assimilated into the digital hierarchical master 
slave world of robots. I can imagine that, with driverless 
cars, many acres of parking lots, parking garages, driveways 
and lanes in roads no longer needed open up a large amount 
of land to repurpose. But I cannot yet imagine the 
governance, the communities, the education, the supporting 
belief systems necessary to cope such changes, much less 
with climate change, inequality and ennui. 

————————
 
 In  order to cope we need a vision of where, with effort, 

we can get to. The current view is that we are past the point 
of preventing climate change and now have to live with it. 
All serious scenarios start with the idea that voluntary 
collaboration among states is very unlikely given human 
and political dynamics, mostly in the form of trying to hold 
on to what people and institutions have and not willing to 
risk change. That means that what is more likely is a 
centralized global organization along the lines of Hobbes’ 
Leviathan: the power to enforce being 100% centralized 
across all existing states. 

Another scenario held consciously by elites and , is a 
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world wide business consortium that manages the problem 
and just happens to counter the tendency of the states to take 
over the process.. But individual business interests that 
conflict with each other make serious coordination a long 
shot.

A third possibility is a more grass roots organization that 
emerges worldwide in resistance to increases rewards to the 
rich and degradation of the environment and the living 
conditions of the majority. The threat of violence from the 
majority would imposes constraints on business. The 
grassroots possibility is more democratic, closer to local 
problems and opportunities, and is probably preferred by 
those who have thought through the possibilities. That the 
grass roots contains lots of potential for local militias and 
mafia-like tradeoffs has to be considered. GardenWorld, 
while important in all three scenarios, is more in tune with 
the third: more democratic, more interesting, more creative, 
requiring more from us - and leave the species better 
organized than the more centralized authoritarian models.

——————
Basically our population is threatened ecologically, 

socially and economically. Many small solutions are 
proposed - do they add up? No, bu they are suggestive and 
without them big solutions would turn more authoritarian. 

______________
This book hopes to take our thinking out of the box of 

our current predicament. It must, if it is to be useful, touch 
on many a raw nerve of existing privileges and inclinations. 
Society needs to be different and our smaller pesonal lives 
need to be different. We will need to rethink politics, 
economics and philosophy. While there will be serious 
sacrifices that will affect the way we live and our 
expectations for the future, hopefully we can say “Hey, this 



20

is really good. We Should have been doing this all along.”
______________

Most people, I think, have a vision and would prefer a 
green living environment to a private space filled with 
consumer-goods. In many interviews I did starting in the 
1980’s what surprised me from the earliest was a fairly 
articulate concern for the environment, its health in relation 
to ours and its attractiveness in relation to our feeling of well 
being in the world. There were no public polls yet asking 
these questions and yet the fairly widespread public opinion 
seemed well informed and fairly wide spread, a desire to 
live in nature and in civilization. This sounds contradictory 
but if we look at what people actually do or want to do it is 
to cycle back and forth between the two. The very idea of 
“vacation” is to “vacate” the hierarchy and experience clean 
air and freedom from schedule. Anthropology is increasingly 
articulate about early society cycling back and forth between 
winter close groupings when food is based on storage and 
spring- summer dispersal when game and grain, fish and 
birds support life in the countryside. I call this vision 
GardenWorld: the balance between civilization and nature, 
the blend of urban, rural and wilderness. To achieve this in a 
crowded world will require that we do not fall for the 
nostalgia trap of fishing for a turn or return to rural living, 
but require a very good use of technology and a supporting 
mix of governance and investment consistent with 
GardenWorld while frustrating concentration of wealth and 
the further development of cynical anti-social institutions, 
such as the big banks and oil companies.

—————————
Since we all want to live in a combination of nature and 

civilization why don't we use out wealth to go there? 
—————————————
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Simply imagine living in the country in good seasons and 
in the cities in cold and rainy or brutally hot seasons. I am 
calling this alternative, which I think is possible and 
attractive and could be successful GardenWorld. I have tried 
it out “GardenWorld“ with many people for more than a 
decade and find that people get it because they already have 
it. People already believe in this combination. They 
remember the words years later, and ask me “How is 
GardenWorld coming?”

————————
GardenWorld will be the result of many actions across 

all societies responding creatively to climate and quality of 
life issues. Somewhere between the hanging gardens of 
Babylon, Central Park in Manhattan, my great aunt’s kitchen 
garden and apple pies, the spaces between the monasteries 
in Kyoto, greenhouses, wall gardens, and especially the 
intent to make green, productive and attractive, even with 
urgency in the world’s difficult places: far north, far tropical, 
far dessert - Kids making a soccer field, adults drinking tea 
under a small patch of shade, parents with babies - are also 
part of GardenWorld. Under the frustrations of climate 
change and migrations, these are some of the key 
beneficiaries of GardenWorld efforts. Enlisting their 
participation will be crucial. Our social morale and morality 
will collapse if we abandon a significant part of the 
population.

————————
 I want you to take me seriously because we are having a 

conversation about needed change. This cuts deeply into our 
image of who we are, as a species, as living in modern times, 
as well intended. 

—————————
 This book has the working title GardenWorld Politics. I 
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played with calling it GardenWorld: its economics, politics 
and philosophy., but while I believe economics is central 
now, the task of getting there will be more political and 
require much of us. maybe even more from philosophy, the 
discussion of what it all is and what is it for. Economics likes 
to look for equilibrium and harmony, the intersection point 
in supply and demand. Politics is really different. It looks for 
how to resolve differences by threat of force (after the vote it 
must be accepted or you are breaking the law and subject to 
fine or arrest.). We are quite ignorant of politics, having 
spent so many conversations on economicsUnchanged 
ourselves from citizens and to consumers and entrepreneurs.

—————
Commerce connoted civil transactions between 

individual merchants and consumers and was not, by and 
large, used in the aggregate sense. Moreover, it was not just 
that early modern thinkers rarely referred to an economy, 
either national or international. Rather, their emphasis was 
much more on specific phenomena—the interest rate, for 
example—than on an overarching system by which the 
pieces fit together. from Margaret Schabas. The natural 
origin of Economics. The shift is important because shifting 
to the abstract made it easier to avoid the political 
implications of economic policy And those supporting a 
hands-off policy.

——————————
This book starts with three main chapters to provide a 

fulsome overview. I use the framework for strategic 
consulting, and it works well. 

————

 This will require also talking about technology , 
Income, quality of life, culture, , even a touch of religion (or 
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perhaps it is all religion, a way of tying things together, a 
shared project in culture and meaning making).

The shift from a mechanical to a human as the substance 
of the universe seems to me to integrate a lot of my thinking 
and it becomes a big task - to wean people off of materialism 
(mother) and onto human (from humus, earth). At the core 
of that shift is toward the appreciation of what is alive, to see 
it, to create it, to appreciate it, to involve others in it. Alive 
here does not mean the standard biology of aliveness it 
means noticing that all things arouse us, some more than 
others, and to live in that arousal. Aliveness is found in the 
relationship between seeing and being seen. All objects can 
do this - arouse some state in us. They are not dead - ony our 
eroies about them are about them as presumed dead things..

My view is trying for the long range, what wise people 
have thought about since the gatherings around the fire: 
who are we , what should we try to become, as individuals 
and as a community and as a species. The issue is not just 
remaking the institutions, but remaking ourselves. A good 
society does not focus on producing wealth, but on 
producing people. The immediate climate, economic and 
political crisis seems to swamp everything. It is striking that 
economics and politics come directly from the Greeks in a 
critical reflection on their effectiveness for human life they 
called philosophy. We need advances in all three. 

We seem to be really stuck on how to channel the despair 
of humanity about climate change into doing something 
about it. The severe problem is that people cannot see a path 
forward. It is not stupid to stay in a leaky canoe if there is 
not another canoe. That is where most people are.There is a 
huge gap between the phenomena of climate warming, and 
any attractive outcome. We are already in the period of 
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environmental and social degradation. We will, either forced 
to or by choice, rethink our politics, our economy, and out 
philosophy. I am hoping that what I write here is useful to 
others who are helping to do so. i am not providing answers 
but ideas and perspectives that might lead us and colleagues 
to experimental paths of experimentation.

But there needs to be a goal and I am calling that 
GardenWorld, a balance between the best green practices 
and the best civilizational designs.

I cannot stress enough how valuable it is to write out 
one’s own thinking about the key issues of the day. And each 
day I had to discover where I was wrong. I am aware that 
there are so many writers, so many thinkers. This is my 
attempt to make sense of what I can read and discuss for 
myself, and to share with others in conversations supported 
by a website..

 
From Against the Grain
Once cereals became established as a staple in the early 

Middle East, it is striking how the agricultural calendar came 
to determine much of public ritual life: ceremonial 
ploughing by priests and kings, harvest rites and 
celebrations, prayers and sacrifices for an abundant harvest, 
gods for particular grains. The metaphors with which people 
reasoned were increasingly dominated by domesticated 
grains and domesticated animals: “a time to sow and a time 
to reap,” being “a good shepherd.” There is hardly a passage 
in the Old Testament that fails to make use of such imagery. 
This codification of subsistence and ritual life around the 
domus was powerful evidence that, with domestication, 
Homo sapiens had traded a wide spectrum of wild flora for 
a handful of cereals and a wide spectrum of wild fauna for a 
handful of livestock. I am tempted to see the late Neolithic 
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revolution, for all its contributions to large-scale societies, as 
something of a deskilling. Adam Smith’s iconic example of 
the productivity gains achievable through the division Once 
cereals became established as a staple in the early Middle 
East, it is striking how the agricultural calendar came to 
determine much of public ritual life: ceremonial ploughing 
by priests and kings, harvest rites and celebrations, prayers 
and sacrifices for an abundant harvest, gods for particular 
grains. The metaphors with which people reasoned were 
increasingly dominated by domesticated grains and 
domesticated animals: “a time to sow and a time to reap,” 
being “a good shepherd.” There is hardly a passage in the 
Old Testament that fails to make use of such imagery. This 
codification of subsistence and ritual life around the domus 
was powerful evidence that, with domestication, Homo 
sapiens had traded a wide spectrum of wild flora for a 
handful of cereals and a wide spectrum of wild fauna for a 
handful of livestock. I am tempted to see the late Neolithic 
revolution, for all its contributions to large-scale societies, as 
something of a deskilling. Adam Smith’s iconic example of 
the productivity gains achievable through the division of 
labor was the pin factory, where each minute step of pin 
making was broken down into a task carried out by a 
different worker. Alexis de Tocqueville read The Wealth of 
Nations sympathetically but asked, “What can be expected 
of a man who has spent twenty years of his life putting 
heads on pins.” 25 If this is a too bleak view of a 
breakthrough credited with making civilization possible, let 
us at least say that it represented a contraction of our species’ 
attention to and practical knowledge of the natural world, a 
contraction of diet, a contraction of space, and perhaps a 
contraction, as well, in the breadth of ritual life.

I want to emphasize the greek idea of equal distribution 
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and also the ideas of Charlemagne. It was in 787 that a truly 
amazing order was issued under the heading Capitulare de 
Litteris Colendis, requiring the clergy to use their facilities to 
teach reading and writing to members of the community. 
These are the words that matter most in this Capitulare: 
“Take care to make no difference between the sons of serfs 
and freemen, so that they may come and sit on the same 
benches to study grammar, music, and arithmetic.”

We have built a world where who counts are the 
ambitious who got rich , not the persons of good will and 
kindness. GardenWorld is about sex and children and 
parents and food and flowers and  art and culture and 
reflective adults who appreciate being alive and do not 
regret teir hating lived..

—————
Aristotle writes:

The true politikos is supposed to be a man who has 
concerned himself with particular care with the nature of 
Arete (virtue, more or less -DC), for he wishes to make the 
citizens good and law-abiding men. As an example of this 
we have the lawgivers of the Cretans and Lacedaemonians, 
as well as any others of the kind there may have been. And if 
this inquiry belongs to political science, clearly its pursuit 
will be in accordance with our original plan. But clearly the 
Arete that we must study is human Arete; for we were in 
search of human good and human happiness.

And by human Arete we mean not that of the body but of 
the soul; and happiness we also call an activity of the soul. 
Now if this is so, the politikos clearly must know something 
about the psyche, just as the man who is to heal the eyes or 
the body as a whole must know something about the eyes or 
the body. All the more so, since political science is more 
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honorable and better than medicine.
And even among physicians the better ones labor hard at 

acquiring knowledge of the body. The politikos, therefore, 
must study the psyche; and he must study it with these 
objects in view, and to the extent that is sufficient for the 
purposes of his inquiry. (Aristotle, Nicomachean Ethics I, ch. 
13, 1102a 8–25. This is Voegelin’s own translation from the 
Greek)

Biblio for intro
• Kenneth Burke
• Chris alexander
• Jean Piaget
• Erich fromm
• Vico
• Charles scott Against the Grain
• Ernst Cassirer
• Bernard Harcourt The Illusion of Free Markets
•

GardenWorld - what is it?
Reader: I want you to think of the most serious question 

you have had on your mind in the last days and ask, is this 
book responding to that question? 

We are in a period of flux. Expectations we had of the 
future have collapsed and the contemporary experience feels 
thin, like thin ice, insubstantial like a fading rainbow. 

“Postmodernity, then, ‘is what you have when the 
modernization process is complete and nature is gone 
for good’; without ‘the idea of nature and the natural 
as some ultimate content or referent’ there can be no 
sense of time, and we are stranded in the mega-city 
where glass surfaces mirror each other,”
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Excerpt From: Andreas Malm. “The Progress of this 
Storm: Nature and Society in a Warming World.” 
iBooks. 

The purpose of this book is to provide a kind of studio 
for thinking,  for reintegrating people with the surrounding 
world,  integrating humans with nature, to remake the world 
so that it feels substantial. And of course a new generation 
feels that the digitalized virtual world is also 
substantial.GardenWorld is the goal but lots of work is 
needed figuring out exactly what  GardenWorld is,  the 
politics and economics to get us there, and the philosophy to 
guide our thinking. 

The problems we face and their solutions are still a bit 
vague - more-so the solutions than the problems, but both 
require refinement. Whether the world falls apart, or hangs 
together, GardenWorld would be helpful. It is, as the 
futurists say, robust across scenarios. We may be living 
toward a perfect storm: water depletion, economic 
breakdown, disease vectors on the loose, and a failure of 
government to know how to manage the complexities of 
technical penetrations in the large context of climate and 
wealth. We need an image of what we are trying to 
accomplish and how we want to live. Perhaps we just have 
lots of affluence and widespread success but  just are not 
clear about to do with it. I want to open up the discussion 
with you, looking to resonate with all our incomplete 
thoughts. 

 I think the problems and solutions lie deeper, and 
require more imaginative and passionate thinking to deal 
with governance weakness, automation and militarization 
all at the same time. As of now proposed solutions to each 
problem  make the other problems  worse. In order to cope 
with the full range issues much has to change. I am 
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convinced that part of what has to change is our 
understanding of the universe, what it is and our place in it. 

The Garden of Eden beckons, but we have lost our way - 
Waiting for Godot - like people milling around the gate after 
the flight was cancelled. We act as if we no longer know 
where we are going, and tend to drift off, one by one to 
nowhere in particular. But I think this is only on the surface – 
what we are willing to show. Hidden inside our private 
experience I think we have a robust image – often without 
words - of what we want from a good life. Most people, 
across class lines and national boundaries, would like to live 
closer to nature and civilization. Why do we not use our 
resources and technology – our wealth - to go there?

The book is based on the core idea that we have lost a 
public vision of the future. Democracy and technology no 
longer seem to mobilize hope, but fear. And yet a direction 
already exists in the minds of most people, and they would 
embrace it, if were offered by the political leaders

GardenWorld is that vision, a world where advanced 
technology and natural growth are blended through design 
(architecture, city planning, landscape planning) in a robust 
economy of local and regional experimentation in 
restoration, development and local business initiatives. In 
GardenWorld health and education are seen as enablers of 
participation, and tough environmental regulation drives 
technical innovation. Doing a better job on local 
development and retrofitting for energy conservation and 
growing green for energy and food independence creates 
local jobs that are much harder to export. Democracy would 
expand locally. GardenWorld requires reengagement with 
gardens and agriculture, with a more creative, perhaps 
Waldorfian approach to education of young people (with 
Montessori and Piaget), and a fuller embrace of adult 
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education, not just for skills but for attitude towards self, 
mind and society, and a serious rethinking of politics. The 
democracy project is failing and even the consumer project  
is faltering.

I am going to write   on the idea that the culture of things 
is not serving us well and that it is a human creation has 
become untethered and developed a momentum of its own, 
and we ned to reengage it as a human create that can be 
subject to our design criteria, not its own. 

GardenWorld is more of an intent to experiment, than a 
plan to follow. The idea is simply, from the window box or 
roof top in the inner city, through the malls and the suburbs, 
to the fringe wilderness, we should be looking for ways to 
enhance the aesthetics and the usefulness through landscape 
design, from the micro to the macro: gardens, food, parks, 
paths, climate amelioration through tree planting in hot 
cities.

GardenWorld is not just the sum of these practical 
activities but an intent to realize a vision. It is how we can 
put together a goal, with the positive potential of technology, 
capital, human lives and politics. We need to explore that 
these four things are and not rely on conventional 
assumptions. By vision I mean something like what the 
Impressionist painters, Monet, Renoir, Bonnard and all their 
friends, did for the emerging bourgeoisie middle class life – 
enhance every space with color and life, mixing nature and 
human relationships in a new harmony. From the Hanging 
Gardens of Babylon to Central Park, the British estate 
gardens, Architectural Digest, and the impact of simply 
putting flowers in our living room – bring human 
relationships into a better balance with plants, as food and 
beauty, as a core design principle, throughout our entire 
environment. Even in the desert a subtle and creative 
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arrangement of rocks can be marvelous.

I am going to quote David Hockney again. 
“I believe that painting can change the world. If you see 

your surroundings as beautiful, thrilling and mysterious, as I 
think I do,then you feel quite alive. I’ve always loved 
pictures; they give me ideas.”

GardenWorld is not a plan for what we should do. It is an 
invitation to creatively participate from the very local, to 
neighborhood, regional, national and global as we explore 
how to replace the techno-mechanical image of the 
potentialities of the use –and misuse - of our wealth with a 
goal of a more humane, democratic, organic and natural 
environment that can please us and feed us and help recover 
the planet for human thriving.. If this world we have isn’t 
the world you want, what do your want? As Socrates asked, 
“what is a fit life for a human being?”

GardenWorld is an integrating vision that already 
exists in the minds of most people. Most serious thinkers, 
such as Keyes in his paper “Economic  possibilities for our 
grandchildren, ” naivly assumed that progress would lead to 
sharing the advances in production. Few foresaw that the 
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productive benefits would be, through law,   tax and 
regulations, taken by the richest. 

I believe the vision articulated here, GardenWorld, has 
world wide application, and there are many vital 
experiments outside the US we can learn from. There is a 
valley I’ve heard about in India where “progress” is 
measured by the increase in biomass and the number of 
species of songbirds. The US is best at being a beacon, not a 
bully, and our narrowed views of economy, democracy and 
governance and the aims of life are due for repair. 

One view of our current situation is that the West, with 
empires and wars, beginning in the 15th Century with 
Portugal’s intrusion into the peaceful and extensive trade in 
the Indian Ocean, and represented now by the US and its oil, 
dollars, and military, has increasingly come to be seen by the 
rest of the world as a tragic costly culturally narcissistic 
outrage that did not live up to its own values, the ones the 
world admires: success with participation and justice. We are 
isolated and broke. 

An alternative view is that the country is doing basically 
well, as we manage the world the US inherited at the end of 
WW2, and we are in a phase of institutional experimentation 
with digital tech and globalization. American productive 
power is still sound and, with the flow of money and ideas 
in the system, we can remain the most dynamic country.

The narrowing elite in the country have an increasing 
share of resources available to them, and that money is used 
for the exploitation of existing or obvious cash producing 
“opportunities”. There is much less money for R&D and 
worse far less for he major part of the population which lives 
in anxiety ansd is surrounded by militawrized police power.. 
This is not good for business, science, technology, wealth 
creation, human development nor the environment. It is not 
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a a path to “Life, liberty, and the pursuit of happiness”. The 
United States is not paying attention to “..the decent respect 
for the opinions of mankind.”

We need to find a way to, as the musicians say, re-mix. 
GardenWorld, because of its existing, but latent, 
attractiveness, in the hopes of people across class and 
national lines, is very possibly the way to re-jazz our life, 
and to recall that the Declaration says “We mutually pledge 
to each other our Lives, our Fortunes and our sacred Honor.”

Materialism has dominated the west since early greek 
thinking and continued through Descartes and everyone 
else. What is ignored is the that such a mental universe as 
materialism exists in our culture and thinking because it 
passes through humans, yet the human contribution is 
ignored in favor of the mechanical and material. Curious 
because the origin of the word material is in matter, Latin 
and Greek for mother. I have taken the view that changing 
from a material based culture to a human based culture is 
crucial if we are to have any chance. 

By human based I mean a shift in attitude and 
understanding toward what is primary in the universe. This 
is because the problems are caused by entrenched interests 
which use the materialism (things and wealth) as the 
relevant frame rather than the well-being of people and the 
assumptions in their thinking. Materialist culture has 
separated itself from society as a self contained system that 
draws on the externalities from which it draws its wealth. 
This is unsustainable and unsupportable.

We force people to live in a constant game of Monopoly, 
on a Ouija board of opportunities and disasters, on a merry-
go-round of mere traffic constantly 24 hours a day. If you 
stop you will fall over, fail to keep up, you get run over from 
behind. We have created the condition where to not 
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participate is to be such a serious loser that your health and 
state of mind are at risk and you become incapable of any 
art, and a loving relationship, any serious political thinking. 
Yo make matters worse, the shrinking economy of jobs 
means everyone is fearful of musical chairs.

The result is the merry-go-round of only including some, 
those who can  contribute to the mainstream effort, in the 
dynamics of society. That society is limited in its capacity to 
include everyone.  GardenWorld would re-normalize this 
tendency, bringing focus back to regional and local – even 
backyard – developmental opportunities. As Jefferson 
wanted people to express their talents through having many 
roles in society, happenings,  making up “happiness” so we 
need more opportunities for roles and status in important 
and interesting local culture. People need to be known 
where they live and work, and their children can see their 
parents’ involvements. 

A single example for now. “World wide incomes are 
going up, so all is terrific”. This is often measured in average 
GDP (the rich incomes increase increase faster than the the 
poor decrease, on average all incomes go up. “People are 
moving to the city for jobs”. No they are pushed off the land 
by the police and military and moved into high rise 
apartments. While incomes go up in the cities, costs go up 
faster).

We need to shift off of the mother breast of materialism 
and our dependence to the human humus , earth, where we 
have responsibility to create a sustainable civilization. 
Moving from dependence on mother to co-partnership with 
earth is a step toward maturity.

But I want to go further. Maybe the real contrast is 
between the mechanical and the living, not just the human. 
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Life is core and when something is alive it wants to burst 
forth. The weeds in the garden, the family dog, a civilization, 
your children left alone, and your own randy self. To break 
out.

But that is a problem for culture because we need some 
sense of order and quiet. Hence a kind of repression. I have 
long thought that the change in attitude in children towards 
their own creativity is worth consideration. The young child 
- well, lets say you ask a group of second graders, “can you 
sing” can you draw?” Yes!! But ask again in the 6th grade, no 
hands go up. This is education. As if society is terrified of 
plenitude out of control.

Thus it is possible that much of our current culture is 
based on an over development of control and an 
underdevelopment of lively breaking out. An adult is a 
subdued child.

Like so many things: society, money, love, nations - they 
only exist if people believe in them. Thus all concepts are 
very vulnerable and the conditions of their existence make a 
substantial difference. The future we work toward should 
enable conditions of good thinking. My aim here is not to 
tear down - that is happening enough - but to think through 
as to what we might nudge towards that would be felt as 
positive, optimistic, giving dignity and enthusiasm to life. 
Enthusiasm. Greek for en-theus - to have a god within. The 
Athenian Greeks used the word to describe the hills people 
in the north who still were en-theus, whereas the Athenian 
city folk had lost that spirit. So have we. We are short on 
imagination and vital response to the challenge. Most books 
and symposia and institutes about climate have become 
strong on diagnosis - what’s wrong - but stop there. I have 
felt that we need now clarity about goals - vision - and some 
thinking about implementation. These have not emerged 
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holistically but only as extensions of specialist culture. - I 
think because “what should we do? Is so difficult. The 
changes needed, the changes major enough to make a 
significant difference - require that we give up much of what 
we rely on and have no clear image of an alternative. Most of 
us are pretty clear about the difficulties ahead. I don’t want 
to be trivializing, sanitizing, about this because the phases 
we will probably go through are terrifying. If there is a 
plausible path to the future with only a low probability of 
success - that is enough to mobilize us. 5% is not hopeless.

A few sentences back I slid in the word “spirit” . Spirit. If 
you look at something, like the “mouse” at your computer, it 
has an atmosphere, a quality a presence, perhaps cold, 
maybe lurking, waiting for my hand. Western culture 
seriously downplays this whereas I think in Japan for 
example people see spirit in everything. The worker in a 
factory attributes spirit to the machines, to the parts being 
worked on. We do this some, “god damn machine”, but are 
far less likely to see the positive, “ah, beautiful machine look 
what we made together!”, as another part moves out of the 
lathe. This is not unlike a receptivity to the greek gods who 
can manifest themselves in a moment. You are in a 
conversation, suddenly tension is felt (the impact of the 
words on the thinkers) and it feels as though the god of 
conflict has entered turning the twosome into a threesome. 
Try this: Imagine the gods of love and war hovering about 
you. How will you react? Which one will you seize and pull 
into yourself, let affect you? Ignorance of the soul is the dark 
side of monotheism.

Understanding the spirit of things, cultivating the spirit 
in things, is crucial to rethinking our spiritually bland world 
that has gotten us into such deep trouble. We do feel a spirit 
in things, but that spirit is dead, inert - that o what we have 
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learned to feel. Instead of the greek gods, or other 
anthropomorphic gods, we are surrounded by the pull of 
consumer choices. This speaks to the world we have lost, the 
world we are in and the worlds we need to explore. 

Sorry to make this so difficult at the beginning, but if not 
now, when? My aim is to create a kind of work book, a 
studio of ideas and resources for getting to GardenWorld.

One deep “resource” is the ensemble of what people, you 
and me, believe in. This requires a kind of thinking we are 
not used to. For example:

From Hickman
Knowing that we must find within ourselves the 

sustaining courage to be, to exist in a world bereft of any big 
Other is to know for the first time that one is on equal 
footing with all other creatures in this universe. This is the 
only true democracy of objects, to be free and withdrawn 
from all so that one can then enter into relations out of that 
solitude and freedom. Knowing one’s shared knowledge is 
bound within the network of illusions and neglect that is our 
lot as humans. All revolutionary thought starts from this 
inner core of solitude and freedom.

First off what is GardenWorld? Most writing about how 
to cope with the mess we are in has policies, but no goal 
beyond the proposed language of he policies: “More equal 
taxes,” “Smaller carbon footprint.”. , no vision of what kind 
of life we are trying to build and would like to participate in 
making beyond a better distributed progressive , libertarian 
or merely middle class achievement one house, one car, one 
spouse one and a half children plus a dog a cat a parakeet. 
These were apparently good but no longer pass the smell 
test.

GardenWorld is the intent to create the legal and 
institutional framework to the use of land to grow food to 
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grow people in a civilizing and attractive environment, with 
well argued for use of technology in a vital democracy with 
engaged and interested people.

We need to be thinking of multiple system changes at the 
same time: Energy, food, land use, housing, health 
distribution and less transportation. These are obvious. Less 
obvious, culture, meaning, media, arts, news, relationships, 
need for more conversation. We need flexible not massive 
projects, since we do not know what will happen. . Think of 
a world where , with change, everyone gets active to cope. 
Chaos? Coherence? Authoritarian? Unknown at this point.

GardenWorld is the intent to create 

the legal and institutional framework 

to the use of land to grow food 

to grow people in a civilizing and attractive 

environment, with well argued for use of technology 

in a vital democracy with engaged and interested 

people

GardenWorld is an answer to the question I have mulled 
over for a few decades:, “If we don’t escape, what then?” 
Erich Fromm talked about the ways our fears shut down our 
social imagination, but he did not explore the specifics of 
realizable society that might support freedom. GardenWorld 
is my project to explore the realizable possibilities, given our 
moment in history. Many new books and articles point in the 
direction of GardenWorld. It is impossible to keep up. If I 
make any claim it is to showing the existence in the minds of 
most people of a common agenda, and the need for a vision 
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of GardenWorld to bring that agenda to life. 
The context of current events in which I write is dynamic 

and kaleidoscopically shifting. Our leaders have a too 
narrow focus on extremely complex events. We have been 
drawn into a militarized frame of mind, rather than facing 
our real problems, which would support dealing with the 
climate, environment, strengthening the people through 
education and health, and thinking about the quality of life 
and its distribution. Better security would follow. The mess 
on the physical side is mostly about climate, land, oceans 
and pollution and the ability of the planet to meet material 
needs (wants is a question of culture). On the social side the 
mess is failure of government to be able to address the 
serious problems, failure of culture to provide a meaningful 
if challenging, view of life, failure of education to provide 
the mind-set for serious thinking and good conversation. 
How we got here is through separating out the economy 
from society and then treating the economy as if it were 
society, separating the good for elites from the good for 
society What can happen is the difficult reintegration of 
economics back into society so that we can again deal with 
other humans trying to lead a quality of life for themselves, 
their children and community. We need to avoid the collapse 
of a livable climate, the collapse of governance , and the 
“logic” of wars , especially with China. 

Avoiding climate collapse requires that most of us change 
the job we do and seriously reorganize our communities for 
survival. The good news is that almost all human beings are 
spending a good part of each day, each hour, trying to 
improve their life and can be counted on to enter in to 
meaningful change providing we make it plausible. We must 
work to make it not only plausible, but attractive, 
interesting, challenging, and for each person what kind of 
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place is there in the effort for them. It is not crazy to stay in a 
leaky canoe if you are far from shore and the is no other 
canoe. We need to convince people that we are far from 
shore but that another canoe is possible.

Because economics has become, in all our conversations, 
the major conceptual frame for societal management, and 
that dependency has got us into so much trouble, we need to 
rethink economics “from the ground up” so to speak. So, 
more than I would like, I will be thinking about economics.

We have an economy that  is  oriented towards making 
the rich richer and  doesn’t need everyone  to have work. 
Hence the marginalized, which will get worse as money is 
used to protect the favored locations for rich enclaves under 
climate change. the marginalized will become the excluded. 
unless the serious problems of climate, inequality, weak 
governance all come together and break the society apart 
and, in coping, everyone  finds a role.  for example  ghetto 
land and buildings cease current absentee ownership and 
local efforts accrue to those who make the marginalized. it 
will be rough, but currently white privilege and lets face it 
Asian privilege are destructive for everyone’s psyche. 

We did not take the opportunity to rethink our energy 
use in time to prevent serious global warming, sea level rise, 
threat to food,  and migrations. The window for prevention  
is closed and the acute political malfunction has become a 
rapidly unfolding catastrophe. But instead of looking on this 
as a kind of inevitable part of nature it really is a counter 
revolutionary time. The drive in humanity has been toward 
better living and people liberated by education. But now the 
social organization is empowering a counterrevlution, 
narrowing privilege and disempowering the people.

GardenWorld, by allowing for continuity between the 
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built and the natural gives much greater scope for design 
and living conditions than is typical of even the best 
standard “communities” or new towns being designed now. 
It is not to design isolated “lots”, but creatively 
interconnected pieces of terrain. Too many designed 
communities are conspicuously framed by new roads while 
inside the whole development looks slightly abstract, as 
though it is still on the drawing board. There is no reason 
why a cultivated environment cannot be kind to technology, 
art, animals and plants at the same time, and therefore much 
kinder to us as well. The GardenWorld ideas have a long 
history in America from the “City on a hill”, the image of 
good living and cultural leadership, of early puritans in 
Massachusetts, to the realization of a natural place in Central 
Park.

Leo Marx while professor of history at MIT, in his still 
extraordinary gift, the 1965 book, The Machine in the 
Garden: technology and the pastoral ideal in America, 
helped lay out the psychological and cultural issues as 
reflected in American literature when it is read deeply. 
Through the great American writers, .” He called this the 
“middle place” showing how deep is the American desire 
for the GardenWorld, and how reality of economic interests 
and perceived benefits kept collapsing us towards the 
machine world. He shows that “in between” the urban and 
the wilderness, the garden is what the real reformers had in 
mind.

William Cronon’s Changes in the land: Indians, colonists 
and the ecology of new England, showed that the New 
England landscape to be was founded on a cultivated forest 
where underbrush had been cleared by generations of the 
people already there, and hunting was easy (with skills). 
This gives us an image of a region-wide approach to the 
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natural environment made hospitable to those who lived 
with it (though destroyed by those who, as the Chinese say, 
kan bu dong, “see not understand”, later discovered it 
without seeing it).

Captain John Smith of the Jamestown Colony, earliest of 
settlers, wrote that Americans, based on what he saw of their 
character, would ruin the American landscape rather than 
love it and cultivate it as a continuous garden from New 
England through the eastern seaboard to the south. Smith is 
an American original, and much more interesting than we 
were taught in school. A good book is The American Dream 
of Captain John Smith, by Leo Lamay.[i]

“Showing the sensitivity of a landscape designer, Smith 
suggested a scheme for making much of America a preserve. 
They could carefully plan the landscape’s later appearance 
and meet the common complaint about America being all 
woods into a celebration of its possibilities as a great, natural 
garden. Occasional stands of virgin forest could serve as 
windbreaks, as borders of property, as ornaments for the 
tops of hills, as a natural preserve for the way nature was 
before the white man came, and simply as decorations for 
the terrain: “you may shape your Orchards, Vineyards, 
Pastures, Gardens, Walkes, Parkes, and Corne fields out of 
the whole peece as you please into such plots, one two three, 
foure, or six, or so many rowes of well growne trees as you 
will, ready growne to your hands, to defend them from ill 
weather, which in a champion [open land] you could not in 
so many ages” By the time of his last publication, 
Advertisements (1631), Smith realized with abhorrence that 
the colonists were despoiling the wilderness and that the 
result would be like the worst sections of England, but he 
had hoped in The General Historie (1624) to preserve at least 
part of the original state of North America’s East Coast: “her 
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treasures having yet never beene opened, nor her originals 
wasted, consumed, nor abused” (2:411). Like all good social 
thinkers, for Smith social arrangement and an ethical view 
go together.”

“Though riches now, be the chiefest greatnes of the great: 
when great and little are born, and dye, there is no 
difference: Vertue onely makes men more then men; Vice, 
worse then brutes. And those [virtue and vice] are 
distinguished by deedes, not words; though both be good, 
deedes are best” pg 187.

Rockwell Kent, one of our more interesting painters and 
illustrators, in his This is my Own wrote about the horror of 
landscape abuse and political connivance as seen in New 
England in the 1930’s.

A very interesting book, not well known, is David 
Handlin’s The American Home: Architecture And Society, 
showing how generation after generation movements arose 
to make better sense of village and town life in America, 
only to be torn apart by wave after wave of new technology. 
For example, the village green movement whose village 
greens were taken for the site of the new railroad stations. 
[ii]

The Craftsmen Movement[iii], from the 1880’s to 1914 
proposed small cottages, “A democratic architecture for a 
democratic America.” These were attractive spaces made by 
a cost saving through a reasonably scaled machine tooling, 
creating highly customizable homes filled with artisan made 
crafts with color, wood furniture, and local pottery and 
textiles, silver and glass. The Craftsmen Movement was cut 
short by the First World War and the rush to money in the 
war’s aftermath. The same kind of war-mindedness and 
economic urgency prevents us from such creative thinking 
now.
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Along with seeking out attractiveness in the environment 
there is seeking advantage. The city on a hill was for defense. 
The city on the river was for transportation and the city at 
the sea was for ports for larger scale commerce and war. 
Factories were located where waste could be dumped, 
agriculture where land was good and easy to cultivate which 
meant access to water and relatively flat, which competed 
with housing which sought out the same sites for easy but 
unimaginative buildings.

The result is that we live in a built landscape conflicted 
between the utilitarian and the attractive. As larger 
corporations have come to dominate the cityscape a 
utilitarian abstractness has become more dominant. 
GardenWorld is an image that seeks a new and friendlier 
blend between the utilitarian and the attractive, the urban 
and the rural, in a full spectrum, but more integrated than 
current design, which tends to fragmentation. If the worst 
were made more attractive through the addition of simple 
landscaping, the addition of a trellis, trees.., and the most 
attractive made more utilitarian, adding vegetable plots and 
paying attention to the weather moderating effects of local 
planting, and hence reducing energy consumption, we 
would already be better off.

Climate change, natural and industry induced, has social 
implications in the way the environment supports where 
people live, how they are to eat, their morale, and culture. 
Climate change will produce migrations and threaten 
existing relationships. Rethinking land use is in our future 
and we should see it as an opportunity. I suspect that land 
use is one of the key issues for the future, driven by new 
population, climate change, and much higher energy prices 
with the trend toward local energy production – which 
requires land for solar or bio fuels. The Democratic and 
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Republican leadership never mention this issue. Even 
“housing” goes unmentioned. The threat is so high and the 
fallout likely to be so extreme, but the living conditions for 
the lower half of the population are increasingly expensive, 
and there will be consequences. The hope in the “climate 
change” debate is that technical and regulatory solutions 
will emerge – and we will not have to do anything. But the 
reality is that increased population, energy costs, and climate 
change, will force the need for action. We need solutions. 

The promise of a better life after WW2 has not been 
realized. Progress for all turned into privilege for ever fewer 
in a great game of musical chairs.  The image of the future 
and the promise of progress have languished, under the 
pressures to adapt to “modernism”, through a failure of 
imagination, leadership, and resources. Both major political 
parties are stuck. Political attitudes are a way of saying “no” 
to the whole system when “no” is not something people can 
vote for.  “Is religion a way of saying “no”?

There exists a political agenda that 80% would agree to. 
Not an agenda of mere platitudes, but deep, dealing with 
real issues.  It requires mixing a new business climate with 
environmental rigor, and using health and education as 
enablers. At the simplest, simply turning downward the 
rising curves of inequality and environmental degradation 
would be sufficient for a vast increase in hope.

The merry-go-round economy, 
working for those who are in it, 
but marginalizes those who are not.

 A vision is necessary to make the 80% solution come 
alive and be evocative. GardenWorld, a blend of the organic 
and the technological, entrepreneurship, and serious 
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environmentalism, oriented for human development, is that 
image. 

 It may be that, given our human ability to make  
complex structures involving  mind and the nature of a 
reality that contains oil and coal and seasons, the world we 
have - an over use of energy and too much population was 
inevitable. 

There is not much to disprove this. It would require there 
being or having been a civilization that did not follow this 
path, but all - all - failed. The China that could have 
remained rural didn’t. The Teotihuacan that was egalitarian  
and peace loving didn’t.

————
What are some of your best experiences with nature, 

wilderness, countryside, landscapes? 
————————

Central Park in NY is a marvel. It was designed to be the 
gut if the city, to produce clean air, and leisre time in contact 
with growig things wonderfully arranged. This was the 
design of Frerick Law Olmsted who, surprise, was the 
designer on many parts of the American experience. The 
fens in Boston was designed to clean dirty water - and 
provide a wonderful place to be outside. The Berkeley 
campus, a wonderful place to think outside the campus is 
still attractive, especially the older buildings, but new 
buildings chip away at the aesthetics. Stanford campus. 
Wide open spaces and landscaping. My imagination  says, 
why cant we build everything  the way we have built out 
best universities, blending inside and outside  in 
environments that are productive and attractive, productive 
because they are attractive..

———————
Architecture books show drawings or photos of houses 

where the house fills the page. The surround, accept maybe 
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for some close planting, is not pictured. This creates a habit 
of perception which says “house” without green. Good 
designers know that if you tke the main axes through a 
house and out through a door into the garden, and then 
shape the garden around that axiss to be sort of like the 
interior spaces, the house fills bigger and being in the garden 
feels the protection of the house. This can e used to retrofit 
existing houses making them much more livable

(Draft picture to be redone.)

________________

I have found myself at many moments where I am 
interacting with a lesser person - by conventional standards - 
and I realize I am dealing with a compassionate thoughtful 
probably suffering person who chose to remain down rather 
than rise up. Often this is a choice to remain with those who 
nourished them rather than the upward mobility that would 
have   meant leaving all that was precious - and needed 
them -  behind.  Experiences like this, status separation, 
painful and impoverishing,  are strong motives for me to 
create a better world for everyone.

__________________
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The book argues that economy started with food and 
reproduction,  obviously sexual and organic. In a way  we 
still are dependent on the cycle s of reproduction, but it is 
hidden. Confucius said that a gentleman must stay out of the 
kitchen and see only bite sized pieces of meat.  Compare that 
to the jobs we create slaughtering all day long and going 
home (if there is one) to wife and children totally exhausted. 

Craft, trade and finance  replaced the agricultural/
farming/garden complex and came to be a second nature,  
society riding on top of the management of sexuality in 
society - yes - the breeding of grain, animals and people If 
we are to rethink what we have, which we must because it is 
failing too many people,  if we are to see the system for what 
it is.

Early trade  focused on  grains of wheat and corn,  easy 
to measure weight and volume,  and the quantities changing 
over time can be  mapped with differential equations. 
Obviously each grain of wheat or corn  is different, but the 
differences can be ignored. But when the quantity is about 
say paintings in the national gallery, or children in school, 
the uniqueness of each is crucial to it appreciation. 
Numerical systems can’t cope with individual differences 
except by ignoring them.  Grain was a focus because of the 
ease of taxing it to support the central authority/elites. It 
could be measured, or  before measuring, by comparing 
several piles: one for the farmer, one for the land owner, one 
for the miller to grind the whet. 

The estate way of organizing things: food gathered 
centrally and measured out to the local people, gave way to 
a focus on trade at a distance in grain, and, increasingly but 
very slowly bright shiny things, what Adam Smith called 
trinkets, and even more slowly the things we mostly 
associate with markets:  that supported middle class 
households as they emerged: kitchen and sewing, building 
supplies. (It is important for us to feel the nearly inexorable, 
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immediate, inevitable movement along these lines occurring 
in all societies, but the differences are important because 
they hint at the major  changes necessary  to cope with the 
current failures.

————————————
From Fernandez-Armesto Near a thousand tables: a history 

of food. 2002

In this book, I aim not to replace other histories of food 
but to offer readers a

useful alternative: to take a genuinely global perspective; 
to treat food history as a

all theme of world history, inseparable from the other 
interactions of human beings

with one another and with the rest of nature; to treat 
evenhandedly the ecological,

cultural and culinary concepts of the subject; to combine 
a broad conspectus with

selectively detailed excursions into particular cases; to 
trace connections, at every

all stage, between the food of the past and the way we eat 
today; and to do this briefly.

_______________
David Brooks writes almost a preamble to GWP.  His 

“god” essay brought forth many insightful heart felt 
comments.

https://www.nytimes.com/2018/06/25/opinion/
trump-republican-party-conservative.html

———————————-
In the title I included politics because it needs more 

thinking. Technical innovation alone will not get us out of 
the mess we are in which is social, cultural and political.  
Starting with politics

Word histories
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I made a few parenthetical suggestions about the early form of 
key words in some paragraphs above.  Remember, we are looking 
for tools, leverage points, imaginations, that can help us create a 
better future. I find  histories of key words  extremely important, 
showing the rich origins compared to the narrowness of much 
contemporary use. Old meaning resonate, new meanings feel 
relatively dead.  This is a long term trend.  Take for example from 
(Huizinga, Autumn of the Middle Ages.

When the world was half a thousand years younger all events  
had much sharper outlines  then now. The distance between 
sadness and joy, between good and bad fortune, seemed to be 
much greater than for  us: every experience had  that    of 
directness and absoluteness that  joy and sadness still have not in 
the mind of a child. The great  events of human life - birth, 
marriage, death - by virtue of the sacraments, basked in the 
radiance of the divine mystery.

I lived in Mexico in the late 60s how remember the local 
church and it's hourly Dells and the people coming in and out. 
Inside was music paintings sculpture carved wood scent glass 
windows. Even the poorest person felt the right to go into the space 
of high culture. We have nothing in contemporary life is like that.

Next time you are near such a church enter in, not because it is 
religions but because it is cultural and feel the impression it makes 
on the various parts of your body .

The word technology, now usually seen as coming from 
techne, Greek for craft or skill, and logos , meaning structure,  for 

earlier greeks, say 7th century BC  techne   meant engender. That 
is we do things - sex - to create the next generation. This slowly 
changed from the 7th to the 4th century BC to the creation of 
things, crafts, skills, arts. These clearly enhance the people who do 
them and benefit from the skills, the crafts.  But there are costs to 
the long centuries of exploration of the things that can be made 
ofstuff. The connection still exists between engender and craft. In 
the coal country of rural Pennsylvania I saw a T-shirt that read 
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"minors do it deeper." Injuries from hot metal and broken tools, 
cramped postures and falling off of architectural projects are a 
major part of that history. Deaths and injuries from building and 
manufacturing are still common.. Worst are the technologies of 
war. Read Silas Marner for an example of a person crippled by 
spinning wool.  I once was a consultant to the International 
bricklayers Uninion and in visiting rural brick  locals  enjoyed their 
pride in the photo albums they kept of great projects and 
brickwork.

So I want to go into the origins of a few more of these key 
words.  I do suggest mulling these over as they contain hints of a 
new kind of world for us.

Words evolve meaning and the history tells us about what 
motivated the word’s earlier use, and what happened to that over 
time. Often the early meaning still has an effect on modern readers 
of these words, but work unconsciously.

Let me start with one that is more curious than relevant. The 
word cosmos. 

For  most of us and all the way back to the Athenians of the 
classical period, cosmos meant the larger frame of all existence, 
just a little more than the universe, a word with a   latin origin.  But 
cosmetics also comes from this word? How is it possible? Cosmos, 
in the earliest Greek, mean the pattern of silver studs embedded as 
decoration on a horse’s collar. We can see how the word could be 
used to point out constellations of stars;  “see the cosmos!”, and 
from there to name the container of those stars, or perhaps all the 
stars together, the cosmos. But the pattern on the horse’s collar is 
also a necklace. Hence a short step to enhancement, to cosmetics. 
These shifts remind us of h power of experience in the world of 
early humans - and us.

The word that most shook me when I discovered its origin  is 
capital. We all use the word, but no one I asked knew where it was 
from. It comes from cap, latin for head, and used as in “w new 
head of cattle,” which we sill use today. So capital come from the 
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birth, production of a new calf, and the question tha was ok, who 
owns it, what can be done with it.Let me quote some of the easily 
accessible on line wikipedia entry on cattle. 

Cattle  … was borrowed from Anglo-Norman catel, itself 
from medieval Latin capitale ‘principle sum of money, 
capital’, itself derived in turn from Latin caput ‘head’. 
Cattle originally meant movable personal property, 
especially livestock of any kind, as opposed to real property 
(the land, which also included wild or small free-roaming 
animals such as chickens — they were sold as part of the 
land).[9] The word is a variant of chattel (a unit of personal 
property) and closely related to capital in the economic 
sense.[10] The term replaced earlier Old English feoh 
‘cattle, property’, which survives today as fee (cf. German: 
Vieh, Dutch: vee, Gothic: faihu).

The key insight for me is that capital is what comes form 
breeding,  managed sexual encounters, creating new wealth 
(remember the early use of techne). Creating that wealth was a key 
part of early life, from the hunter gathers who foraged for  the 
fruits of nature, nuts fruits, fish, frogs, turtles, rabbits, birds, roots 
and seeds… and on to early agriculture. Cattle came at the point in 
time where hunting was slowly (a thousand years) replaced by 
herding. 

The only question was, who owned it. Well, there are other 
questions: how to breed, feed, and care for cattle/capital. Aristotle 
said that money couldn’t breed so interest (the greek and romans 
used the same word for interest as offspring tokas) was not 
reasonable since it did not sexually reproduce itself. 

You can see why I say that early economy was organic and 
about reproduction. Think that capital is increase through the 
magic of managed sexuality, one of the greatest mysteries of the 
universe., and still felt as such. Often when entrepreneurs talk of 
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what they are doing I seem to see a misty spiritual look  because 
they feel they are engaging with the dopest mysteries of the 
universe.

I hope you can sense why it is important to feel through what 
an society is from these points of view.

Since it is so important to rethinking economics for 
GardenWorld, a bit more on capital. Quoting from the online 
Etymological Dictionary

capital (adj.)

early 13c., "of or pertaining to the head," from Old French 
capital, from Latin capitalis "of the head," hence "capital, chief, 
first," from caput (genitive capitis) "head" (from PIE root *kaput- 
"head"). Meaning "main, principal, chief, dominant, first in 
importance" is from early 15c. in English. The modern informal 
sense of "excellent, first-rate" is dated from 1762 in OED (as an 
exclamation of approval, OED's first example is 1875), perhaps 
from earlier use of the word in reference to ships, "first-rate, 
powerful enough to be in the line of battle," attested from 1650s, 
fallen into disuse after 1918. Related: Capitally.

A  capital letter "upper-case latter," of larger face and differing 
more or less in form (late 14c.) is so called because it stands at the 
"head" of a sentence or word. Capital gain is recorded from 1921. 
Capital goods is recorded from 1899.

A capital crime or offense (1520s) is one that involves the 
penalty of death and thus affects the life or "head" (capital had a 
sense of "deadly, mortal" from late 14c. in English, as it did earlier 
in Latin).

early 15c., "a capital letter," from capital (adj.). The meaning 
"city or town which is the official seat of government" is first 
recorded 1660s (the Old English word was heafodstol; Middle 
English had hevedburgh). For the financial sense see capital (n.2).
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capital (n.2)

1610s, "a person's wealth," from Medieval Latin capitale 
"stock,

[The term capital] made its first appearance in medieval Latin 
as an adjective capitalis (from caput, head) modifying the word 
pars, to designate the principal sum of a money loan. The principal 
part of a loan was contrasted with the "usury"--later called 
interest--the payment made to the lender in addition to the return of 
the sum lent. This usage, unknown to classical Latin, had become 
common by the thirteenth century and possibly had begun as early 
as 1100 A.D., in the first chartered towns of Europe. [Frank A. 
Fetter, "Reformulation of the Concepts of Capital and Income in 
Economics and Accounting," 1937, in "Capital, Interest, & Rent," 
1977]

In current anthropology and early history the story is showing 
itselfto be even more complicated. In Goetzmann’s terrific book, 
Money Changes everything shows that in Macedonia 5000 BC the 
exponential gowth of cattle was already understood, along with 
contracts, nterees, and complex accounting.

The depth of reliance on cattle as core to the economy, and 
hence to the culture, is articulated in Seaford Money and the Early 
Greek Mind and Mcinerny’s The Cattle of the Sun - cows and 
culture in the world of the ancient Greeks. The moden - cows, 
grain, land, railroads, stockyards (stock as in stock-market!)

The word economy, crucial here, is well known as eco = 
household + nomos = law - at the time of Aristotle’s and 
Xenophans books with that title, meaning managment. Eco-nomy 
was thus estate management. Have to be careful here. We have two 
words, economy,  the complex thing, and economics, the science of 
that thing.  I dealt with economy already in The intriduction. What 
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is key is that it contains equal distribution early. nomia, which is 
then evolves to  management. (Nomos). As usual the shift is from 
value rich to more value neutral (the word management is not 
entirely neutral as it implies organization and hierarchy and an 
implicit stated goal.)

Persoanl property is fascinating. Need to take them one by one
Personal

person (n.) from the onlin etymological dictionary.early 
13c., from Old French persone "human being, anyone, 
person" (12c., Modern French personne) and directly from 
Latin persona "human being, person, personage; a part in a 
drama, assumed character," originally "a mask, a false 
face," such as those of wood or clay worn by the actors in 
later Roman theater. OED offers the general 19c. 
explanation of persona as "related to" Latin personare "to 
sound through" (i.e. the mask as something spoken through 
and perhaps amplifying the voice), "but the long o makes a 
difficulty ...." Klein and Barnhart say it is possibly 
borrowed from Etruscan phersu "mask." Klein goes on to 
say this is ultimately of Greek origin and compares 
Persephone.

In legal use, "corporate body or corporation having legal 
rights," 15c., short for person aggregate (c. 1400), person 
corporate (mid-15c.). The use of -person to replace -man in 
compounds and avoid alleged sexist connotations is 
recorded by 1971 (in chairperson). In person "by bodily 
presence" is from 1560s. Person-to-person first recorded 
1919, originally of telephone calls.

The concept of person is highly dynamic and we need to rethink its 
deepest meanings. GardenWorld needs to be aligned with the way 
humans really are.The very idea that it is a mask means it hides 
some reality. Rilke in the Notebooks wrote that he came into a 
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square late at night and started a girl sitting by the fountain, who 
raised her head to see who was coming, “the first time I ever saw a 
human face without a mask,” In gardenworld people will stilll 
wear masks. David Brooks, himself struggling with what to 
believe, wrote an op ed  about person.. Several key passages:

Moreover, most actual human beings are filled with 
ambivalences. Most political activists I know love parts of 
their party and despise parts of their party. A whole lifetime of 
experience, joy and pain goes into that complexity, and it 
insults their lives to try to reduce them to a label that ignores 
that…Yet our culture does a pretty good job of ignoring the 
uniqueness and depth of each person. Pollsters see in terms of 
broad demographic groups. Big data counts people as if it 
were counting apples. At the extreme, evolutionary 
psychology reduces people to biological drives, capitalism 
reduces people to economic self-interest, modern Marxism to 
their class position and multiculturalism to their racial one. 
Consumerism treats people as mere selves — as shallow 
creatures concerned merely with the experience of pleasure 
and the acquisition of stuff….. (He quotes) Back in 1968, 
Karol Wojtyla wrote, “The evil of our times consists in the 
first place in a kind of degradation, indeed in a pulverization, 
of the fundamental uniqueness of each human person.” That’s 
still true.

(He then  make a serious mistake

Personalism starts by drawing a line between humans and 
other animals. Your dog is great, but there is a depth, 
complexity and superabundance to each human personality 
that gives each person unique, infinite dignity.) 

Humans are more like animals and our humanity springs from the 
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caring which animals have for offspring and, as uoutube videos 
make clear, react often with great problem solving skills, to the 
pain of others cross species.)  He continues:

The crucial questions in life are not “what” questions — what do I 
do? They are “who” questions — who do I follow, who do I 
serve, who do I love?… Margarita Mooney of Princeton 
Theological Seminary has written that personalism is a middle 
way between authoritarian collectivism and radical 
individualism. The former subsumes the individual within the 
collective. The latter uses the group to serve the interests of the 
self.

Personalism demands that we change the way we structure our 
institutions. A company that treats people as units to simply 
maximize shareholder return is showing contempt for its own 
workers. Schools that treat students as brains on a stick are not 
preparing them to lead whole lives.

The big point is that today’s social fragmentation didn’t 
spring from shallow roots. It sprang from worldviews that 
amputated people from their own depths and divided them into 
simplistic, flattened identities. That has to change. As Charles 
Péguy said, “The revolution is moral or not at all.” 

Sorry for the long quote but it makes the point that thee is broad 
consideration of these issues in society.

Property. What is proper to show a man’s rank in society. 

We still use this: are you dressed properly for the party? That is not 
a proper way to eat. Property then was a sign in society of who you 
were. Most societies have rules more or less explicit, about who 
can wear what and when.  The penalty for wearing the wrong hat, 
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cloak or sword could be death in some societies. Moving from 
social sign to property as a thing took a while.

The word private comes from latin, to remove from the public 
sphere. 

John Locke, whose tortured logic has created our own legal 
regime around property,  in the early 1600’s proposed. in justifying 
private property, that individuals wondered in nature and then 
acted to possess something and this made it theirs. It is hard to 
understand but in early times there was no “individual wandering 
around.” Even the idea of private property is devious. The original 
latin meant “remove from the pub;ic”. (From Latin prīvātus 
(“bereaved; set apart from”), perfect passive participle of prīvō (“I 
bereave, deprive”), from prīvus (“single, peculiar”). That is, death 
from the group. What is private is a death and the state bereaved. 
Long way to the modern meaning.

From the Online Etymological Dictionary{
1590s, “private citizen,” short for private person “individual 

not involved in government” (early 15c.), or from Latin privatus 
“man in private life,” noun use of the adjective; 1781 in the 
military sense, short for Private soldier”one below the rank of a 
non-commissioned officer” (1570s), from private (adj.).private 
(adj.)

late 14c., “pertaining or belonging to oneself, not shared, 
individual; not open to the public;” of a religious rule, “not shared 
by Christians generally, distinctive; from Latin privatus “set apart, 
belonging to oneself (not to the state), peculiar, personal,” used in 
contrast to publicus, communis; past participle of privare “to 
separate, deprive,” from privus “one’s own, individual,” from PIE 
*prei-wo-, from PIE *prai-, *prei-, from root *per- (1) “forward, 
through” (see per).

So private property is a social sign removed from the public 
(losing its status as a sign) and beconing a dead thing, no life int 
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the community. This whole piece of thinking is got to be core to 
the legl structure of GardenWorld

Money often  treated as obscure in origin comes from the name 
of the treasury below the Parthenon in Athens, the Moneda, the 
building where  deposited  tax collections were stored . The slow 
reconition that a piece of apaer with marks on say the number of 
urns of olive oil, or bags of grain could itslef be traded, too a long 
time. Goetznann’s Money Changes Everything has lots of very 
important history.  The cultreal side is extended by Seaford Money 
and the Early Greek mind. 

Since we think of individuals, we need some examination of 
that history. 1640’! So, a late comer, and causing lot of 
ceontemporary conflict. Margaret Thatcher remember said there is 
no community, only individuals. Individuals are treated as the 
source of the productive society, forgetting that knowledge and 
action are group, not individual achievements. Newton said “If I 
appear to have achieved anything it is because I stood on the 
shoulders of giants.” Robert Merton has a very intriguing book 
with that title about Newton’s sources.

Philosophy, love of wisdom unfortunately reduced to 
epistemology and logic.

Poltics Theory of organizational amangement of serious 
conflicts in the community, the polis.

Feudalism. From feudal, meaning farm.  from Medieval Latin 
feudalis, from feudum "feudal estate, land granted to be held as a 
benefice," of Germanic origin (cognates: Gothic faihu "property," 
Old High German fihu "cattle;" see fee). Feudal

(Again note the importance of cattle in early economies.)

The most widely held theory is put forth by Marc Bloch.[14]
[15][16] Bloch said it is related to the Frankish term *fehu-ôd, in 
which *fehu means “cattle” and -ôd means “goods”, implying “a 
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moveable object of value.”[15][16] When land replaced currency 
as the primary store of value (Italics minde. DC., the Germanic 
word*fehu-ôd replaced the Latin word beneficium.[15][16]But the 
word goes on to morph into federal, as in the US  federal system, 
federation.

I hope the give a feel for the change from gathering to 
agricultural and the origin of origin of key modern concepts that 
just may  suggest new ways of thinking about our time and its 
possible futures. 

Next I will give a picture - we all have many - of where we are 
now in history, in public affairs, in culture.

Chapter 2  WHERE ARE WE?

We are much better at talking about what is wrong than 
proposing what might turn out to be not only better but to cope 
adequately with key global management issues: population, 
warming, acidification, quality of life and meaning. For every 
person. I want to get on with what to do, even though we know 
very little about it, but first I want to be clear about the problems 
we face now about which I suspect you are well informed.

I don’t mean this instant, nor do I mean the  years since ww2.  
But something in between we can thinking of as an ill defined but 
felt rolling present. The next chapter, how did we get here, will 
have an expanded discussion of many of the themes raised now. 
Naming the problems is easier than undersanding their sources in 
far off times. Many  problems are obvious - climate warming, 
migrations, wars, financial stress and collapse because of 
narrowing ownership of assets and the use of those assets to 
control the political process. Some thing are slightly less obvious:  
the weakness of the food delivery systems, the militarization of the 
world, the density of guns in many places, low morale, no shared 
educational agenda.We have been forcing  the less favored in 
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society to get an education that marks them as an underclass for 
which the elites and middle class have contempt. 

In the midst of social decay we have way too many guns and 
continual pressures to strip the people of more of their assets, 
through toll roads, park fees, rising food prices.

We did not take the opportunity to rethink our energy use in 
time to prevent serious global warming, sea level rise, threat to 
food,  and migrations. The window is closed and the acute political 
malfunction has become a rapidly unfolding catastrophe. While 
many can speak meaningfully about the technical and financial 
problems, very few have any education or conception about the 
political world and sociability of the human community that have 
fallen, and continue to fall, apart. Who knows the difference 
between democracy and republic, or can give a full report on how 
our democracy isn’t one?

We are surrounded in the US by guns, 300,000,000 of them.  
and  the security forces, even more obvious in Europe, are 
everywhere. Militarization is a  very serious problem, life 
threatening. 

Citizens have become consumers and entrepreneurs or 
prisoners (2.5 million in jail) and 10 million denied the right to 
vote and 10 million foreclosures. We are not the educated pubic 
that  thinkers about politics have always emphasized was required 
for effective democracy. University  culture, and hence the 
education of the governing part of a generation,  suffers because 
we have dropped language and humanities requirements from 
colleges  where a degree can be had  without history, philosophy  
or literature.  High school is reduced to problem sets and multiple 
choice tests about fairly narrow subjects.  University education is 
focused on skills for  starter jobs, and misses the need we all have 
for thoughtful and knowledgeable  leaders of each generation.  It is 
very important to understand history. History shows that things are 
always changing, always in motion. Our prejudice is that what we 
see is what always has been. Democracy, capitalism, land 
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ownership, even cellphones. Seeing that things change gives hope 
when things need to change. Being stuck in the moment is a 
guarantee of powerlessness to participate in the changes we need.

Degrading the universities is  happening just as the research in 
anthropology, archeology and comparative histories is thriving,  
but its teaching is thwarted by policy almost everywhere. In the 
drive for profits and skill focused  employees “being educated” is 
lost.  We had a good humanities based education for elites, and it 
still exists, but as education for a meter part of the population has 
spread, skills tased has gone with it, leaving humanities - the 
discipline of wisdom, out .  The reasoning  is that people need 
education for jobs, but the jobs we are training for - skill sets - are 
the easiest to automate. These jobs will be largely gone. 

Our social life is falling apart. Half the population live alone 
and  loneliness kills, and sex is increasingly self administered, and 
partner sex is dominated by internet imagery which makes the 
partner a simulacrum to the remembered or being watched videos.   
Auto-sex is efficient.

 Group bullying increases. And children are not allowed 
outside and the result is  cooped up nervous energy and inability to 
concentrate. We spend more time with TV and  the Internet  than 
with friends. Meanwhile corporations are replacing states and 
technocrats replacing bureaucrats.  We are managed as consumers, 
not as citizens. 

The result is a criss of  our social and environmental climates 
probably in decline  past the point of comfortable adaptation. We 
will  need continuous cleanup as everything shifts under changing 
environmental conditions: houses not inhabitable, roads no longer 
used, an increasing amount of things abandoned becoming trash.  
And we will need further coping with the underlying causes of the 
heating as it creates distress, violence and death for way too many. 

The current moment obviously has ties back to everything 
important about the species:  the  discovery of fire and speech, the 
fall of Rome,  Columbus and the impact of gold and silver from the 
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Americas on the world economy, epidemic diseases, the French 
Revolution, the attraction for humans of bright shiny things , our 
mammalian capacity for warmth and caring for others (the Internet 
has videos of just about every kind of cross species caring,  given 
supporting circumstances.) . Who are we as humans? It is  all 
important. We can’t redesign the system for human well-being if 
we don’t know who we are.

We have an increasing population with a very poor 
management of its relationship to nature. The ideology of this 
economy is that the  individuals should look out for him or herself 
and make decisions that are all too often against society. Global 
warming is one of the resulting threats, but the social threats are 
larger and less well known.  Governance is in the control of money 
and the economy works  to aid  the rich to  get richer. Economics 
describes that part of the economy and not the more human part 
left to anthropology, social science,  and literature. 

 We are still in the long historical phase of the French 
Revolution with remaining  problems that do not yet have 
solutions. The Revolution was about the increasing power of a few 
against the continuing impoverishment of the many. The revolution 
was a boil over point in a long process that still continues. The 
struggle will pit government organizing against corporations trying 
to maintain power while the grass roots reacts to prevent 
centralized authoritarian control. Messy.  

GardenWorld, the key proposal of this book, is an alternative 
vision, hard to achieve, but gives both a goal and a process.  
GardenWorld is not a plan but an  intent , an intent we embrace to 
organize our future activity and focus on our learning and 
experimentation. It is a future scenario that has two key goals: 

• to increase quality of life in the face of climate change, and 
• to prevent the worst of the authoritarian moves to use 

existing elites and centers of power to meet climate change 
while enhancing their own power. 
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I propose that we return to the original meaning of economics 
in fifth century BC Greece as estate management:  the whole thing, 
from land use to grain, cattle, family, including spouse, children  
slaves, and relation to the  town. For the Greeks the estates were 
large households, more like cattle ranches. These were complete. 
There was no market. Crafts needed were produced in the estates 
(workers, slaves). 

For us it should be the earth, the continents and oceans as our 
home needing management. Providing that management 
thoughtfully and creatively will help solve the major problems we 
become more aware of them. But it currently is managed for an 
economy of return to capital, not an economy of holistic 
management for overall quality of life. I am not being naive here. I 
know that elites have always been in control, but the pressure has 
always arisen to limit that control and take back resources and 
quality of life and justice. A never ending struggle.  And that 
struggle is going to be political - conflict - not just good policies 
that can’t be implemented.The challenge of getting to 
GardenWorld as just the next obvious step from now onward 
completing  the French Revolution, which itself is part of a larger 
process .

Here is a view of the current situation quoting from Andreas 
Malm. “The Progress of this Storm: Nature and Society in a 
Warming World.” 

“The diagnosis hinges on the eradication of nature. 
Jameson’s argument runs something like this: in the 
modern era, vast fields of old nature remained spread out 
between the bustling new centers of factory and market. A 
short drive would take the modernist back to the rural 
village where she was born; ancient ways of life dotted 
every horizon, the modern mode speeding up within a 
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landscape tied to the natural and immemorial. It was this 
contrast that made the modernists feel the movement of 
time – from the old to the new, towards the future – that so 
fundamentally structured their culture. Now the foil is 
gone. Peasants, lords, artisans, costermongers have 
”“vanished from sight and, along with them, ‘nature has 
been triumphantly blotted out’.3 In place of villages, there 
are suburbs; no matter how far the postmodernist drives, 
she will encounter inhabitants of the same cultural present, 
watching the same programmes or – to update the analysis 
– posting pictures on the same networks. The new is the 
only game in town, and by the same token it loses its 
meaning and lustre, and instead of moving onwards we 
seem to be forever stuck in the automated marketplace of 
the monotonously novel. Postmodernity, then, ‘is what you 
have when the modernization process is complete and 
nature is gone for good’; without ‘the idea of nature and the 
natural as some ultimate content or referent’ there can be no 
sense of time, and we are stranded in the mega-city where 
glass surfaces mirror each other,”

 
Economy, management of biology to feed us (andremember 

that oil and gas are also biological products needing to be 
intelligently managed) is at the core about  food and the sex to 
produce and reproduce it, There is no food - none - without sex, in 
the reproduction of cattle, fruit vegetables and grains.  and early 
society is organized around another aspect of sex: kinship.  Realize 
too that food is about energy and the energy part of our lives as in 
coal, oil, nuclear and solar, are also about energy. The 
predominance of the energy side of the use of nature currently 
hides our dependence on food for energy. But the use we make of 
that energy is not just survival, but making culture and meaning.
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The task of feeding people will be a major concern under 
climate warming as selective areas of the planet becoming 
increasingly incapable  of growing. Technology will help but with 
lots of planning.  GardenWorld is about growing food, people, 
communities. The landscape is covered with DNA and we need to 
cultivate it with design and intent. It is not just for food (the 
agribusiness model) but about habitats for humanity, attractive 
places for growing children, families, adults, loves and leisures, art 
and movement.

Because private property is so much a part of current dynamics 
(society is largely organized to protect it.  Remember that Jefferson 
replaced “Life, liberty and private property” in an early draft of the 
Declaration  with “Life. Liberty. and the pursuit of happiness.” A 
felicitous shift we do not take seriously enough).

(Remember thatProperty comes from “What is proper for a 
man of rank to show his status in society”. The sword the jacket, 
the boots, show status. )

Part of the current problem might be bureaucracy. Careers as 
we know are organized  by avoiding cross connections to other 
disciplines. Then a field can appear to be moving by moving just 
one part of a larger puzzle whole creating more incoherence across 
parts needing coordination in reality.. This is deeply insidious and 
allows for corruption.  A very interesting study of bureaucracy and 
its many layers and interconnections and lack of them can be found 
in the essay  in the book on US nutrition policy  The China Study 
by T Colin Campbell. 

Bureaucracies keep things from happening and for things to 
happen that meet a narrow up down hierarchical structure where 
the top and bottom can be in touch but no sideways connections 
are allowed.

GardenWorld is  the project of getting to a better future in 
tough times, and includes our thoughts about it, from its history 
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from primates to hunter gatherers to the present and toward a 
future, and wonder at the universe for getting us here.

The real work of society, creating a healthy next generation by 
keeping up the health and education of this one - is currently what 
is done most  by women. In fact caring, nurturing, comforting, 
teaching, now mostly women’s work,  might be the model for a 
new economy.

I want to review the work f Manuel Castells, Aftermath,  on the 
results of IT tearing apart previous institutions.

He writes

 the current crisis stems from the distructive trends induced 
by the dynamics of a deregulated global capitalism, 
anchored in an unfettered financial market made up of 
global computer networks and fed by a relentless 
production of synthetic securities as the source of capital 
accumulation and capital lending

The times we live in have been  defined in public as 
financial (interest rates, tax rates, debt), highly  
technological, competitive, individualistic, : things of a 
large social scale and very abstract. The quality of real lives 
was unnoticed, not remarked on,  except at the fringes of 
press and academic book publishing. The women’s issue, 
racism, gerrymandering, ghettoization are only recently 
more in public discussion. It took the Trump election to 
force figuring out “who those people are” with the  decline 
in what had been rising expectations. Someone had to be 
responsible. 
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 But underneath were increasing population, increasing debt, 
increasing bankruptcies (US) and shattered social morale. Techno 
optimism conflicted with social/political pessimism. What sells is 
what the professional class can afford. Tech, vacations, houses, 
cars. The shift in markets is toward higher end goods: cars, 
restaurants, clothes.

Where we are seems messy chaotic, fragile, latent with anger. 
Some of this has stimulated happier local initiatives. But s serious 
understanding of climate and politics and economy and population 
is not yet happening. Again seeds, but in tiny flowerpots.

In evolutionary biology there is a fancy term, “punctuated 
equilibrium” where stability of species is disrupted by change in 
circumstances and a burst of new mutans gain the adavantage as 
they try out new varieties, new species. Society is like that: stuck 
until it is forced to be unstuck. Then much happens, chaortic but 
containing the future.

We have some advantages. Animal studies show us continuity 
with the more emotional and caring and playful sides of our 
humanness. Things don’t play. We also have a vast increase in 
comparative culture and comparative religion, showing that we 
moderns, we Westerners, are just one example of humanness 
unfolded in nature. There are other possibilities.

One key is a better understanding of China. These are parts of 
the present, “where are we,?”  that are ripe for rethinking the 
future.

FRAMEWORKS 

But going further requires understanding ourselves,  we 
are,  and how we got here. Most social history is written as 
the achievement of the enlightenment. But most of what we 
have, institutions, attitudes, beliefs, was formed before the 
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enlightenment. All that came before is largely ignored by 
university’s major departments..

To imagine and implement new approaches to our basic 
awkwardness as a species on the planet, we must 
understand what can be called “the world we take for 
granted”, and break out of it. 

The three part analysis, where are we, how did we get 
here, what can happenis  a modification of my use of 
scenario planning.  I noticed that scenario approaches 
usually start from the present and go toward the future with 
no reflection on the past. But the future is always in some 
continuity with the past and knowing the past helps clarify 
what to avoid and what to modify and embrace. 

Following these we will discuss 

• Economics - what it could be but isn’t

• Politics. We need to understand how people 
handle conflict and change. • Philosophy, how to 
understand the meaning and significance of it all.

And then a longer discussion of what GardenWorld is, 
where it came from and how to get there: how to create a 
GardenWorld - that is, a blend of urban, rural and 
wilderness environments, and how we humans interact with 
them in sustainable and attractive cycles that more or less 
solve the problems of climate, sustenance, quality of life, and 
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more democracy informed by good science that is clarifying, 
not productizing. A look around at urban rural and wild 
landscapes suggests - though we ignore it - that we are not 
doing our best to create an environment for growing 
ourselves. 

The book argues that economy started with food and all 
our institutions built from there. . It is about sex and food, 
and there is no food - none - and no humans without sex. in 
the reproduction of cattle, fruit vegetables and grains, and 
society is organized around kinship. Economics, so rooted in 
agriculture even into the 19th century around spices and 
grains, slowly shifted, as the economic activity shifted, to a 
culture of things and manufacture, not living things but 
mechanical and dead.

I am going to ague that such a task ought to be central to 
our concerns. A mixture of architecture, landscape, 
gardening and farming is the brighter future. It is the place 
to grow children, families, communities and awareness lives 
felt by everyone to have dignity and rewards.

FRAMEWORKS 

I will be using several frameworks to help thinking about 
the future. They are

• Scenarios
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• The Human life Cycle (Eric Erikison, Colin 
Turnbul)

• Sicial character (from Erich Fromm), how motives 
are organized ain a scoiety. Erich Fromm a 
(humanized view of human needs, social character)

• Eric Voegelin, Order in History. 

• Alexander on liveliness (and Fromm’s biophilia)

• Watershed identity, taking where we live seriously 
and what  actions to take

• The synergy of multi-generational  community 
centers

• David Hockney

• Pitrim Sorokin

• • Piaget (theory of the active and constructing 
mind)

• Cassirer (the symbolic forms of languages)

• Chris Alexander (architectural theory of liveliness)

• Kenneth Burke (literature as theory of living)
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• Barrington Moore (Social origins of dictatorship 
and democracy).

• Geoff Malm (Authoritarian vs Grass roots 
organization)

• National Performance Review.

• Democracy project vs. Capitalism project.

There are many others of conscious or unconscious 
influence. These are the ones  worth a little explanatory text 
because I think they are so useful to those thinking about 
what to do.

 We are living in the curve of the rise and fall of yet 
another civilization. A civilization, we realize, is more mind 
than material. Think about that. Though we might ponder 
the origin of the world material in mater, latin mother, the 
nexus that holds us, the conditions of our survival. And 
mind? Bruno Snell’s The Discovery of the Mind is a great 
narrative.

“We later civilizations, we too know that we are 
vulnerable.” Pau Valery 1900.

The economy and the economists.
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The economy is like a merry-go-round. Dynamic and 
attractive, it has not got  places for everyone. For the merry-
go-round to keep going it must generate  money. It hires 
those people and sells those projects in which the circle of 
cash  can be kept going. Beyond a certain point including 
more people, especially poor,  would slow down of the 
merry-go-round, and force changes in its current  economic 
system of ownership, investment, regulations and jobs. And 
the merry-go-round is increasingly automated.

An economy is treated in economic thought as a coherent 
system of discrete and identifiable forces. In reality an 
economy is the teaming pond within which each person is 
looking to break away, to try something new, to break the 
system apart, find a deal, hide resources. In short, a collage 
of conflicting impulses hardly reducible to a machine with 
perhaps a dozen moving parts, as modern economics tries to 
do. We will look later at why we have this disconnect 
between economic chaos and implied stability.

This evolution of economic thought toward simple 
systems made some sense because the relative importance of 
the land-food-families logic was slowly overshadowed by 
trade, manufacturing and finance. The early debate - just 
prior to Adam Smith’s Wealth of Nations in 1776, was about 
those thinkers, pamphleteers really, called the physiocrats, 
who maintained stubbornly that all wealth came from land, 
and that manufacturing was just a rearrangement of what 
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was already produced by growing or mining. .  These 
debates are critical for us because they dealt with the issues 
we need to deal with now: the relation of the technical parts 
of society to the organic, of the making of things to the 
feeding of people and caring for landscape.

The conflict was about which image of society helped 
manage the wealth - in one case the wealth of owners of 
large estates, in the other of the wealth of new factory 
owners who saw the opportunity to get rich by putting new 
technology in large enclosures called factories with steam 
driven belt manufacturing. The general good of society, 
which was at least a part of the earlier thinking about 
economics in a line from Aristotle to and including Adam 
Smith, was being forgotten. It has been as though there was 
a new merry-g-round emerging in the middle of society, and 
economics was for those managing it and their support staff 
(the lawyers, accountants, teachers, police) and not for those 
who failed to get a ride and play a role in the flow of wealth. 
The shift from mandated distribution systems, of coin or 
food, gave way to an “you are on your owns” society. The 
presence of wealth - surplus- and increasing population and 
hierarchization drove this change.

The industrial-minded won that argument stressing 
weights and measures, contracts and tax policies, trade 
balances and resources, but at the cost of avoiding the 
realities of the impact of these on land used to grow food of 
quality to support families’ well being. The best known 
egregious example , clearest from England, was producing 
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more wealth from the land by forcing local farmers off the 
land and out of their houses so there could be more sheep. 
Interesting that the kings and queens of the time tried to 
prevent such policies, because of their concerns (of sorts) for 
the well being of the whole, whereas the policies were of 
clear benefit to large land holders, who won out in the 
Parliaments .

 Nature for early economic thought was around food, 
land and families and all that went with it. Imagine a 
country scene with cows and calves, and men with scythes 
cutting hay, little cottages, women bringing lunch and 
children to the field. But the nature important to 
manufacturing was the nature being explored in in the 
natural philosophy which became physics: energy, heat, 
speed, mechanics - not sexual reproduction. The nature of 
Newton was about timeless differential equations, energy 
and force. It was as though economics became the operation 
manual for those who were or wanted to be rich - obviously 
a part, not the whole, of the population. 

Another disconnect is that the stress on Newton actually 
stressed some science that had no impact on economy. The 
real impact of science came in steam and metalurgy and 
dyes. The real emperical economy was not part of economic 
ideology. 

Books were written starting in the 1600’s with lead 
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sentences like “..  wealth and how to obtain it.” This shift in 
focus, fitting the needs of an industry as a machine for 
wealth creation (at the expense of society), has basically 
ruined us. The human aspects of a full life in society has 
been stripped out of economics, reducing economics to a 
timeless and hence mechanical rather than organic 
perspective. Many are making this complaint. I take for 
example, Joel Garreau in the NYT 

“What people care about is what it means to be human, 
what it mean have relationships, what it means to live life, to 
have loves, or to tell lies. If you want to engage such people, 
you have to tell a story about culture and values—who we 
are, how we got that way, where we’re headed and What 
makes us tick. That’s what has always interested me; it’s 
what my reporting has always been about. The gee—whiz 
technology is just a Window through which to gaze upon 
human nature.[1]”

We all like to think we are rational, but economics took 
one path and reality another. In economics rational really 
means mathematical. But economics then excluded all things 
based on taste, feeling,  emotion. Since emotions are key to 
managing a life, strange that they are considered irrational.

The place of science needs to also be thought though. 
Obviously science gets us electricity, heating, the Internet. 
But also Hiroshima, WW 1 and 2 with 100m dead, and that 
rationality leads to large corporations where we can get a 
recall of 2 million eggs, the buying of congress,  and the 
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good thing in life - like the seashore - available to the rich. 
$65 entrance fee to a Government owned park?

So I want to look at early economic thinking to see what 
has gone missing, thinking that just might help us with what 
is needed in the future. “Economy” is suggestive of a more 
holistic interest .  For those around Athens at the time of 
Aristotle estate management. The farm or estate was the 
major unit of social organization and the book attributed to 
ristotle  discusses everything: land, grain, animals, slaves, 
family members and relation to others - politics. It as an 
exploration of how to manage in order to produce the 
livelihood of human beings to flourish, not as mere 
cosnumers but explicitly as larger people who could 
participate in politics and philosophy. 

All societies have an economy, but not named as such 
except in Greek influenced languages. , but the many 
discussions such as in the marvelous book, Money Changes 
Everything by William Goetzmann, do not lead with a 
philosophical view built on reflections on the purpose of an 
economy. Much economic writing starts with a complex 
society but fails to look at its origins in human 
preoccupations.It talks of “tax did…”, “interest rated 
retreated…  , incomes rose, investment declined.” Just look 
at the vocabulary used in the sessions of the 2018 American 
Economic Association annual meeting (https://
www.aeaweb.org/conference/2018/preliminary). No 
mention of real people and the way they deal with daily 
living nor Schumpeter’s “creative destruction.” 
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A reintegration of humans with nature is the core task 
for this century. It implies a better understanding of people 
in relation to each other. it means people in the full scope of 
the human life cycle and the families in which these are 
lived. This implies a concern for the belief systems and 
meanings understood by the population , from births into 
community and out of the community through death.

Plato andAristotle, good Greeks who problematize 
concepts,  saw that well managed estates  produced a 
surplus. Simple analysis. People require food, the estate is 
organized to produce that food, but, if well done, there is a 
surplus beyond the needs. The modern answer is to reinvest 
to make even more (of which scraps to the people, feasts to 
the very rich) , or buy stuff, from chocolate chip cookies to 
Yachts. 

Plato and Aristotle’s answer was clear: the surplus 
should be used to create leisure time, and that time to be 
used in self development, education and participation in the 
community in politics and philosophy. The surplus should 
not be spent on things because human development was 
more likely an outcome from surplus used to create leisure 
used for study and serious conversation than surplus used 
for buying things beyond the tools of production. The 
welfare of society depends on good thinking and community 
conversation. 
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what should we do with, our surplus? Critical question 
int he 21st century.

This is very important because, as soon as we have 
two possible views of the uses of surplus, the conversation is 
opened up to further exploration of what should be the 
purpose, what should we do with, surplus. We are no longer 
stuck in the TINA - there is no alternative - world of 
Margaret Thatcher. We desperately need such a conversation 
to get out of our current mess. The key thought here is to 
resurrect the original meaning of the concept economics, 
which has become almost useless and dangerously 
misleading. Since most of us want to live in a healthy blend 
of civilization and nature, why don’t we use our wealth to 
go there? Amazing how economics avoids that idea and is 
not much help in us getting there. In fact the standard advice 
taught within economics is contrary to that goal. It is this 
capacity for reflection rather than near operability of the 
economy that needs to be resurrected in public space. One 
clue will be the movement of the Greek ideas of economy 
through the concerns for the economy of God's kingdom in 
early Christianity and the monasteries as well managed 
estates. We are uncomfortable with that history, which is 
almost forgotten because of its powerful infuence, mostly 
unrecofnized, on the present structure of our instituion.s

As I well know, Christian thought tends to be dismissive 
of the world of things.  Economy for the first to the fourth 
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century Christians meant the management of God’s estate - 
note the continuity of language with the Athenians, , and 
called it the economy. But note that the economybecame a 
project within the state  (based on the idea of the estate) with 
the specific focused aim of creating god’s plan for us on 
earth. Thus the economy was evolved into an ideologically 
enclosed community separate from the whole of society. 
Modern discussions of economy have this sense of 
separation as an unspoken given. The fate of what is outside 
the economy (the economy of he poor, not given the dignity 
of even being an economy) is ignored.

Lets do better with ourselves, our society and our 
planet.We need clarity of purpose and clarity of means. We 
all have the responsibility to think about our future and 
manage the present? The purpose has to be growing good 
and interesting people, and that means developing our 
environment and society to support that goal. So we need an 
approach that is comprehensive, including understanding 
people, society, and the planet. Hence revitalizing 
economics.

The full range of problems, including the worst, cannot 
be solved, but must be lived through to new times - for 
better or for worse is unknown, but we can try. We are 
always entering in the middle of the story of our species . We 
do not know how the the earliest days of our species nor 
how it will end, and we have and will have imperfect 
knowledge of ourselves. No set of concepts and arguments 
can tell us even what percentage we have right. We cannot 
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even speculate on what percentage of what actually exists 
we know. 

Gross National Product and other measures of growing 
the economy in terms of dollars is a rush to produce more so 
as to keep the people in a slavish fever, producing more cash 
flow that can be skimmed off at the top. The whip. Everyone 
suffers. Wealth and power cannot be eliminated, but they 
can be educated and refined. Shame can play a role. We 
have, and I am fairly sure everyone is aware of this, many 
decent people, good values, care for their children and make 
do but have jobs that pay minimum wages or less and suffer 
from daily humiliation by managers, police, and the 
crushing threat of the system to take even what little they 
have. It seems to me obvious that making society work for 
all is a compelling goal.

We obviously - so obvious we are forced by the media, 
the well funded spectacle [3]- to forget that the goal is good 
people and good lives. The media as the public edge of 
business wants us to spend on entertainment and anxiety 
reducing shopping, not on thoughtfulness and relationships. 
Exercise will do a lot more to make people  attractive than 
buying a new shirt. The task for humans must be to create a 
world that grows people, a garden approach to green 
aesthetics and economics. What kind of economics would 
support that shift while largely avoid the cynicism of green 
billionaires? Our DNA has run rampant over the surface of 
the globe and gotten us into trouble.
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 many smart people and 

too many dumb situations.

We are certainly, as individuals, capable of imagining 
good, wonderful and interesting things. New experiments in 
architecture, in schools, in cooking, in music are possible. We 
live in a time of wonderful books, but as society we are 
fragmented by our market success. We live in a time of many 
smart people and too many dumb situations. We have no 
places to have the continuous conversations we need most 
people to be in if we are to approximate a democracy.  The 
internet has a lot but does not easily support interaction 
around questions. It is information to consume, not people 
whose minds we can explore. Who do you know who is in 
conversation (not just reading) about the rising issues with 
China,[4] exploring new ways to educate children and the 
world they will enter, how to live on a planet with 
earthquakes and climate damage and potential plagues and 
meteorites, the value of family and living near to grown 
children, the place of art in the lives of a larger part of the 
population, the purpose of life?

Shards for economics 

Other societies of course had economies, but did not 
create the word to name that complex dynamic. Lots to say 
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about this because the future we need may require some 
basic rethinking of what constitutes and economy, and who 
owns the name.

I have mentioned estate management and the move to a 
parallel concern for the well-being of the whole, but now 
shifted to the new virtual estate, given our Internet 
interconnectedness, of  world management.Is the vitualness 
of this world too dismissive of material realities?

I’ve been thinking  that I am  changing my own tolerance 
for economics. It increasingly seems to me like a bit of a 
smoke screen, hiding real policy issues in ways that protect 
the elites.

————————————
Yet t I am convinced that any future society needs 

something like economics.
———

We could go from Aristotle’s estate management  people 
and land, to our need for world management, again. People 
and land now modified by increase numbers of everything, 
including technologies. 

—————————

Another path would be to create much more 
sophisticated accounting systems, but treat them as 
accounting, not as ideologies, and avoid economics. 

——————————

It is important t understand that “economy” is the social 
product of one civilization: the greek christian west. What 
we have now is the result of a very sophisticated social 
process, and followed on by much forgetting. The result is 
we live in a system but are unaware of it as a system 
unfolding in time, Rather we see it as a fixed entity with 
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universal laws  in the present that was always like now. 
Histories of economics always seem to start with the present 
and ht epath that led to it - not the many paths what were 
tried along the wy, or arguments that facilitated eneding up 
where we have.

————
Why do we have histories of economics in economics but 

but not so much histories of economies. Braudel and 
Hobsbawm were in history departments. The reason 
probably is that the histories raise uncomfortable issues 
about who gets what and how.

————————

The  interpretation  of Ephesians    is  more  complex: 
[God]  has  made  known  to  us  in  all  wisdom  and  insight  
the  mystery  of his will,  according  to  his  benevolence,  
which  he  set  forth  [proetheto]  in  Christ  for the  
oikonomia  of the  fullness  of  time,  to  unite  all  things  in  
him. 

———————

“A worldwide business culture that knows how to create 
wealth but not how to distribute it.”

—————————
“without a vision the people will perish”

Craft, trade and finance  replaced the agricultural/
farming/garden complex and came to be a second nature,  
society riding on top of the management of sexuality in 
society - yes - the breeding of grain, animals and people If 
we are to rethink what we have, which we must because it is 
failing too many people,  if we are to see the system for what 
it is.
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Early trade  focused on  grains of wheat and corn,  easy 
to measure weight and volume,  and the quantities changing 
over time can be  mapped with differential equations. 
Obviously each grain of wheat or corn  is different, but the 
differences can be ignored. But when the quantity is about 
say paintings in the national gallery, or children in school, 
the uniqueness of each is crucial to it appreciation. 
Numerical systems can’t cope with individual differences 
except by ignoring them.  Grain was a focus because of the 
ease of taxing it to support the central authority/elites. It 
could be measured, or  before measuring, by comparing 
several piles: one for the farmer, one for the land owner, one 
for the miller to grind the whet. 

The estate way of organizing things: food gathered 
centrally and measured out to the local people, gave way to 
a focus on trade at a distance in grain, and, increasingly but 
very slowly bright shiny things, what Adam Smith called 
trinkets, and even more slowly the things we mostly 
associate with markets:  that supported middle class 
households as they emerged: kitchen and sewing, building 
supplies. (It is important for us to feel the nearly inexorable, 
immediate, inevitable movement along these lines occurring 
in all societies, but the differences are important because 
they hint at the major  changes necessary  to cope with the 
current failures.

———————

Charles c. Scott.Aainst the Grain
Marshal Sahlins
Charles Mann.
Otto Rank Art and Artist

Planning for GardenWorld - what it might be like.

Since most people want to live in a mix of nature and 
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civilization, why don't we use our wealth to go there? Not a 
plan but intent. To humanize and green every aspect of our 
lives.

Society is facing a crisis. People will need to be included, 
and redeployed away from consumption and pollution to 
relationships, art and intense practicality. In the transition 
people will have a hard time. The goal however can give 
hope and roles. I see the following emerging major sectors of 
useful employment.

Green everything, landscape remediation, 
aesthetics, climate remediation, and food.

Health and the care of all those hurt by the very messy 
process of  transitioning, since people will have to give up 
places of living for the new opportunities. Jobs will change 
and places to live will be repurposed. This is a combination 
of health, medicine and fitness. Distribution of income, 
distribution of food and temporary to permanent re-
housing.

Management of 1 and 2 will be huge.
The unfortunately needed security as people are hurting 

and in flux.
The art and education
Making needed things.
There will be more, but these are the main sectors. On 

Infrasturcture:

1755. Infrastructure project: roads or extended 
culture centers


